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ADVERTISEMENT. 

# 

t HAVE not the Taiiity to think that I 
have written more learnedly than others, 
who have written on tbii^ subject. But 
as different writers have various ways of 
conveying their thoughts, there is no less 
Variety in the mode of thinking among 
our readers. The little knowledge I 
have acquured of mankind, hai^ instructed 
me that far the gi'eatest patt ai*e below a 
mediocrity, if not in intellect, at least in 
knowledge. As it often happens in our 
preaching, we go beyond their depth, and 
hence we only beat the air, our labour is 
futile and vain, so are the writings of 
most men. Instead of profiting the gen* 
erality of readers, they soar so far beyond 
their reach, or, in the profundity of their 
wisdom they excite astouvslvm^vX "c^^js^isx 
than conviction* 



IV ADVERTISEMENT. 

My aim has been to adapt a mode of 
reasoning and argument suited to com- 
mon capacities, and agreeing with com- 
mon sense, that the truth may be perceiv- 
ed on the first view of the sui[yect, with- 
out suIyectiDf; the reader to a tedious 
train of metaphysical deduction. 

Believing, as I do, that the doctrine 
ivhich I oppose in these sheets is a most 
destructive, heresy, and that it is mailing 
many proselytes in this. city, I think it ' 
necessary to raise the standard of truth 
against this increasing error, in the hope^ 
(however feeble the effort) that some un- 
wary soul may be saved from the dread- 
ful delusion. 

THB AUTHOR, 

S.C. 
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If man is a free moral agent, and re- 
sponsible for his actions to the Moral 
Governor of the world, I caimot conceive 
it compatible with the divine economy^ 
to reward with eternal glory incorrigi- 
ble sinners. That all mankind are sub- 
jects of a moral government is a truth 
so obvious, that all attempts to controvert 
it, have proved futile and vain. It is 
equally true that many of those on whom 
God has imposed the restraints of moral 
law, do continue td the last, hostile to 
every moral restriction. Hence, it fol- 
lows that the Universalians are reduced 
to one of two alternatives, either the gov- 
ernor of the world, does dispense with 
a compliance (on the part of the sinner) 
with his own requisitions, and the obli- 
gations to obey his own law ; or second- 
ly, he has a method of reconciling his 
justice with the salvation of impenitent 
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sinners, that he has not revealed in his 
word : but must stand opposed to that 
divine economy of grace which is reveal- 
ed in the gospel. 

If alt men are saved, God must save 
some of those who die in impenitence 
and unbelief; which would be in oppo- 
sition to his revealed will, and a tacit 
reHectioD on tlje wisdom, and veracity of 
iiis word. This doctrine makes void 
the law of God, and turns the grace of 
God into licentiousness ; and it represents 
the Deity as being equally the patron of 
the wicked and righteous. But how 
shall we reconcile the doctrine of Uni- 
versal Salvation With those words of our 
Saviour when speaking of the day of 
Judgment, he says, "he (Christ) shall 
render to ev&y man according to his 
works, whether ihey he good or evil."~ 
We leave it to the candour of the Uni- 
versalian to say, if eternal glory be a suit- 
able reward for sin or transgression ? — 
Our good works, though not the procur- 
Jus cause of our salvation, yet are they 



the evidences of our moral character; 
and will be the rule and measure by 
which God will distribute rewards and 
punish Of ents in the last day* 

We shall be known to have been right- 
eous or unrighteous, according as our 
works are found to have been good or 
evil ; and on these evidences, we shall 
be condemned or acquitted^ according to 
these wordsj " By thy words thou shalt 
be justified, and by thy words thou shalt 
be condemned.'^ But Univ'ersalism says, 
the wicked shall have the same reward 
with the righteous; a^d confounds all 
distinctions between^ grace and justice ; 
and covers over with an impenetrable 
cloud, one of the brightest attributes of 
Deity. This doctrine represents sin as 
a harmless inoffensive thing, it annihi- 
lates the justice of God ; destroys the 
free moral agency rf creatures ; and ex- 
hibits the Judge of all the earth in the 
most despicable point erf view, in reward- 
ing rebellious sinners, with everlasting 
hai>pine9s. 
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The Universalian priaciple, is alto- 
gether hypothetical, suoul to maintain their 
thesis they must destroy the free n;ioral 
agency of creatures, and with it man's 
responsibility, and of consequence the 
moral government of God. Their doc- 
trine is bottomed on necessity. If no 
man can be lost, then there is aii absolute 
necessity for all to be saved, and of what 
avail is free or moral agency. If they 
are destined for one particular end, and 
that end cannot ba avoided ; necessity 
governs all their actions, so long as all 
must issue in one single end. The laws 
which governs matter and directs all its 
motions to one particular end, produce 
no greater necessity in the final result, 
than those laws which govern the actionis 
of men, so long as necessity determines 
them to a single end. Hence, it follows, 
that all the commands of God,^njoining 
on us repentance, faith, &c. al;e as use- 
less, and unmeaning, as to command a 
stone to lie still, or to commaltid the sun to 
shine ; for whether the stone lies still, or 
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is put in motbn, it remains a stone; it 
retains all the properties of matter, and 
necessity governs it The same is the 
case with the sinner, whether he repents 
or not, the same effects result to him^ 
he is saved, that is, his end is fixed, and 
he cannot alter, or avoid it: he will ar- 
rive to Heaven, that is his destiny, the 
sun will shine to-morrow ; necessity gov- 
erns both events. 

It may be objected the sinner must re- 
pent and believe in order to be saved; 
God will not save us in our sins. Ad- 
mitted, but as the end is determined, so 
are the means, and if the end is certain 
and necessary, the means are not less so, 
and why should we trouble ourselves 
about that which we cannot avoid, es- ' 
pecially if the result is to be for our ad- 
vantage. To command us therefore to 
repent, Sic. when we cannot avoid it ; is 
as absurd and ridiculous, as to command 
the sun to rise every morning, with the 
promise if he . qfei^s, he shall have the 
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tirivilege of giving light, so long as he r^ 
mains in the centre of the solar system. 

What a ridiculoos and senseless farce 
do the ministers df the gospel exhibit^ 
according to the above principle* They 
cdilie clothed with divine authority, to 
proclaim salvation to them only, who re^ 
pent and believe. At the same time they 
threaten with eternal misery all those 
who will not accept of grace, and be sav- 
^ through the merits of the Redeemer. 
But in the conclusion, the minister in- 
forms his auditors, that God has decreed 
to save all and every man, whether they 
repent and believe the gospel in this 
world or not: whether he prays or blas- 
phemes, whether he keeps, or breaks the 
commandments of (^od, his final destiny 
is fixed, and his works cannot alter it ; 
it is not in the creature's power to avoid 
happiness in the world to come. In such 
a case, would not an inquisitive mind be 
ready to inquire, if such is the fact, that 
all men must be saved, of what utility 
is your preaching, so long as you cannot 
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alter the immutable purpose of God.-^ 
And do you not deceive us, when you 
make us believe, that we shall be dam- 
ned if we ** believe not the only begotten 
Son of God ;" when your doctrine says 
all will be saved,even atheists not except^ 
ed ? A Universalist in teply^ to this says, 
damnation means, that unbelievers are 
condemned by their own consciences; 
the guilt that accompanies sin and unbet 
lief, is what is meant by being damned. 
We answer. If our hearts condemn us, 
God is greater than our heart, and he 
will condemn us also ; if the law of God 
condemn us for sin, and unbelief in this 
world, the same law must coudemn us 
in the future state for the saq^e cciuses* 
That many men die in impenitence an4 
unbelief, is a lamentable fact Which QQ 
ene« will pretend to controvert. It must 
therefore remain obligatory on the Unir 
versalists to prove that a change will 
take place in the moral character of the 
wicked after death. But this popish fa-> 
ble has beep long sioce exploded by th0 



ealigbteoed aod intelligent part of Chris- 
tendam. Let the advocates of this doc- 
trine, bring one passage from the Hdy 
Book, that is explicit on this subject.— 
it is a point too important to be rested 
on bare inference. The Universalians 
must be apprised that when they allow,' 
diat a sinner is eondenuted when he breaks 
the law of God, they concede the pointy 
diat Christ has not hy his death made an 
tfnccmditional satisfaction for our actual 
WBiS. For had he exonerated »s from all 
the claims oF justice, then it is certain, 
no law can afterwards condemn us when 
all its claims are satisfied. 

But if sin and unbelief, render us ob- 
noxious to the law of God, then we must 
be liable to snSer its penalty, so long as 
sin and unbelief remain. If God can 
save the infidel that dies in the disbelief 
of a Saviour, he must save him uncondi- 
tionally ; of consequence he (man) might 
be a machine as well as a free moral 
^^ent, and be can no more be a subject 
" reward ot pimishmeiil tHaaxi ^ ^::a^ ^t 
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wheel-barrow. And is it possible for the 
infifiitely wise and holy God to impose 
Oaorai obligations pn beings that are act* 
ed on by an irresistible influence of the 
P<rfy Ghost, It would be an eternal 
«tigina 6n the wisdom of the moral Gov- 
ernor of the Universe, to destroy the free* 
Jiom of responsible beings, in order to 
^ave them« 

But.if we allow that man is a subject 
of moral government, and responsible for 
his actions, we must disprove the Univer^ 
^lian hypothesis/ that all men will be 
tsaved, notwithstanding their characters 
are unholy whferi they die. We must 
also concede the position that man's sal^ 
nation is conditionaL This principle is 
so evident and «u»pGated by so many ar- 
guments, that it is impossible to oppose 
it with any hopes of success. Every 
command which God has given to man, 
contains both a promise and threatening. 
In every invitation, a blessing is promisr 
ed to those who will attend X^ \Sv^ \sss\«^- 
!(wn; ^fld/think the opposex^ol^^^^^' 

B 
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trine of conditions will find it extr< 
difficult to produce a single prom 
good, either spiritual or temporal, 1 
conditions specified, or evidently im 
it is equsilly evideQt, that in everji 
where a condition is involved, there 
exist a possibility of forfeit, other\ 
conditicm would be altogether usel< 
Can the Universalians deny, that 
has promised salvation to those onl] 
repent, and believe the gospel ? Bu 
men are finally saved, many mu 
saved who do not comply with thesi 
ditions ; and if any are saved w 
complying with these conditions, 
have those requisitions been mac 
what utility are they ? What purp 
answgjred by the comn^ands, thn 

' ings, invitations, &c. rDid our Sj 
intend to deceive his creatures, and 
them believe that their salvation de 
ed on a compliance with certain ( 
tions, when in fact no conditions 

required? C^ 
When be Rave this coiam\s^\ow 
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apostles, "Go (says he) into all the 
World, and preach the gospel to every 
creature ; he that believeth and is bap* 
tized shall b6 saved, but he that believeth 
tiot shall be. damned." Were not the 
apo^tes deceived when they received this 
commission from their Lord ? Were they 
not made to believe that their salvation 
depended on their compliance with the 
above requisitions ? And did they not de* 
ceive others every time they preached 
this gospel ? What must their hearers 
have thought, had the apostles immedi- 

^ ately added to that declaration, " Every 
man shall be saved, let his character be 
what it may in this life." 

What a farrago! who does not see 
that Universalism is incompatible with 
the gospel of the Son of God ; and it is 

- not less opposite to an answer that Pe- 
ter gav^ to that all-important question, 
" What shall we do to be saved ?" Why 
did he n6t honestly tell them, You need 
not concern yourselves abo>\\. \\vs& ^Skv^^Vn 

your salvation is inevitaX^Y^ :» ^wx ^"^sssssax 
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possibly avoid it, do as yott please ; be^ ' 
Ueve as you will, you shall ultimately he 
saved. Such an answer as this would 
have soothed their sorrowful beat ts, and 
removed their sense of guilt at once: 
and if the doctrine is in faet true, the 
apostles were bound by every principle 
of duty and honour, to have givon this, or 
a similar answer to the inquiries of their 
auditors. But how different was the 
answer of the apostle; "Repent," says 
he, " every one of you," &c. "be bap- 
tized for the remission of your sins.'' If 
they could be saved without repentance 
and faith, then the apostle deceived them t 
if they could not avoid repentance, thd 
apostle ought, as an honest man, to have 
told them so ; he should have said, Thi9 
means are ordained, and will necessarily 
insure the end ; and as you cannot fail of 
the end, neither can you fail of the means: 
although we call upon sinners wmetimes 
to repent and believe the gospel^ with the 
promise of being saved, yet we do, not 
mean that you cannot be saved without^ 
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Compliance, for that would be allowing 
the possibility of being damned ; for how- 
ever absurd and contradictory our preach- 
ing an^ principles may appear, it will 
never do* to allow that man's salvation is 
suspended on his compliance with con- 
ditions, for thi^t would be tantamount to 
renouncing universal salvation. This^ 
doctrine can never be reconciled either 
with the conditions of salvation, or with 
the free, moral agency of creatures : for 
if our salvation depends entirely on the 
will of Gbd, and he has determined the 
time and means of our salvation, nothing 
can be more preposterous than to com- 
mand and exhort us to do, what he has 
determined to do for us, or necessitate us 
to do, by an irresistible influence upon 
our minds. 

Mankind have at all times, and in all 
ages been too wicked, under all the re- 
straints that could be imposed on them 
by human and divine authority. But 
what may we calculate would be the 
state of society, was the Universalian 

b2 
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principle to prevail generally? Doesh 
not tend directly to remove every re- 
.straint which religion imposes on our li- 
centious and corrupt natures ? It destroys 
every barrier and guard to morality, and 
confounds all distinctions bet ween virtue 
and vice, good and evil. The same re*^ 
Ward awaits the licentious debauchee, as 
the most self-denyi|ig observer of every 
duty in all the relations of life. Accord- 
ing to this doctrine, God's laws are bro- 
ken with impunity : atheists, deists^ blas- 
phemers, liars, drunkards, lascivious, in- 
cestuous characters are as pleasing in the 
sight of God, are as eligible to reward, 
and will ultimately receive the same re- 
ward with the believing, pious, upright^ 
sober, chaste, praying souls : they will go 
to the same Heaven with these, and en- 
joy the same felicity as these do. Where 
then is the God of justice ; where is the 
God that hates iniquity ? 

If men are to be operated on like ma- 
chines; if all their actions are necessary, 
it follows, that that cause, whatever it 
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,inay be, which necessitates them ta act> 
is the agent, and to that cause the act is 
%b be ascribed ; for every effect is refera- 
ble to its first cause. And if our actions 
SMre produced by an irresistible influence 
of any cause out of ourselves, the Virtue 
or vice of those actions thus produced, is 
ascribable to that cause, and that only, 
^ ^c cording to this principle, the Deity is 
as much the author of evil as he is of 
good ; for he alone must give efficiency 
to the cause that produces an evil effect,.^ 
the same as he doe^ give efficiency to that 
cause which produces a good efFect.- 
The Necessitarians think that they ac- 
count for the origin of moral evil, without 
ascribing it to the Deity, by saying, "Men 
have naturally a strong propensity to do 
evil ; and hence they would do evil^ 
without any other incitements than their 
corrupt hearts : and though God with- 
holds from them the power necessary to 
dq good, yet he is not the cause of their 
wioltedness. 
'But a question will immediately arise 
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out of this, How came mab to be pos- 
sessed of his corrupt nature ? " It is borii 
^ w ith him ; it is an effect of Adam's sin, 
\vhich sin he was necessitated to com- 

*mit." This will never do : God has 
brought me into being, as I am, a depra- 
ved creature ; and { bad no jnore con- 
trol over the circumstances which pro- 
duced my depravity, than over the causes 
of my being : if then God withholds from , 
me the power necessary tado good, he is 
die cause of my evil. If I withhold food 
from my child till he dies, I am the cause 
_ s f its death, as much as if I should dash 
It to pieces. If I carry a stone to the 
top of my house, and then withdraw my 
hands from under it, it will roll down to 
the ground directly. A Fatalist may 
prove that stone a free moral -agent, by 
the same arguments that he proves man 
a free moral agent. Says he, Although 
you carried that stone to the top of your 
I house, yet you did not cause it to roll 
doti'n, bat it rolled down itself; there 

Has M natural propensity in iV svowt Vo 
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roll down the roof of the house ; it tieftd* 
ed no impulse from any extraneous cause^ 
but when it rolled down, it was from an 
inherent propensity in stones to gravitate 
towards the centre. This argument the 
Fatalist thinks invincible ; but a candid 
inquirer after truth is not satisfied with 
this kind of logic : he is disposed to in- 
quire, first, Had that stone any power to 
convey itself to the top of the house ? 
Secondly, Had it any power within itself 
to remain in that position ? If not, the 
stone is neither rewardable or punisha-* 
ble ; all the circumstances of the case 
were governed by necessity. The person 
who carried the stone to the top of the 
house was the agent ; it was through his 
agency that the stdne was conveyed to the 
^ top of the house ; he alone was responsi* * 
ble for its falling. Apply the simile to 
man's moral state, and what will be the 
result ? Our Creator has brought us into 
being, under all the circumstances attend* 
igg ^tH existence. 1 had no \xvo\^ ^vs^- 
irol over the causey of my ^iQSb\^\i^^%^^s^^ 
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the stone had over the cause which con-' 
veyed it to the top of the house ; neither 
had I any choice in the disposition that 1 
should be endowed with, any more than 
the stone could chuse the weight or de- 
gree of gravity that should be attached to 
it: and as -the weight of the stone was 
the immediate cause of its falling from 
the top of the house to the ground, in 
like manner, my evil disposition which I 
brought into the world with me, is the 
immediate cause of my sinning and trans- 
greesing the law of Grod. I now appeal 
to every candid reader to say, whether 
(on the principle I oppose) the stone is 
not as much a free moral agent as myself ; 
and ought to be as liable to be punished 
or rewarded as man. 

If men are machines, then let us never 
blame them for doing what they are im- 
pelled to do by invincible necessity*^— 
Whatever effects result from the irresisti- 
ble influence of our corrupt nature, man 
is not to blame if he is left to tbedirec- 
tion of his own corrupt heart : But it a ;" 
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Ixieasure of light and of grace is given t» 
every many a^ a counterpoise to our moral 
corruptions ; and if this grace, when re- 
ceived)-will counteract the evil propen«i- 
ties of our nature^ the ground of th^ ar- 
gument will be changed entirely by such 
an,ad mission> But if they are afraid of 
the consequences which flow from these 
principles ; if they su'e jealous of the hon- 
our of their God, they can choose amiddle 
course, "as the necassiitariaQs did of old 
when taught in the school of Zeno : they 
were not willing to allow that their gods 
would be so wicked as to force men to 
sip, and then damn them for sinning ; 
they therefore fancied that there was some 
being, or principle, that even the gods 
were controlled by, in all their decisions 
and acts ; this ideal being they called 
fate ; and hence to exonerate their gods 
from injustice, and being the authors of 
wickedness, they ascribed every thing 
that was wrong in the universe to old 
fate : omnipotent fate governed all events, 
and to his influence every event (whether 




584 

good or eiril) must be ascribed. From 
hence it would appear that some of tho 
heathens were more jealous of the hon-* 
our of their fancied deides, than some 
Christians are of the honour jof the good, 
wise, just, and omnipotent Lord of the 
universe ; for we do not find that ^nyjo 
the heathens were so impious as to ascribe 
their sins to the direct influence of their 
f^oAs, which unfortunately some profess-r 
iQg the Christian name have done to the 
God of all mercies, and have thus blas^ 
phemed his ever adored name. 

When Augustin denied that man was 
a free, moral agent, and ascribed absolute 
predestination to God, by implication he 
charged God with all thq moral eyil in 
the universe. According to the principle 
laid down by Augustin, and afterwards 
by Calvin, we are passive machines in 
the hand of the universal agent, whose 
all-pervading influence incites, impels, 
and directs all the thoughts, desires, and 
actions of men and angels, to one single 
result, viz* eternal happiness. 
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Hencse die fimlcoiichi^ioB to be drawn'> 
from the above principle iBust be the fol*- 
lowing : for as much as we discover mor- 
al evil as well as moral good in the uni^ 
verse, we must conclude (a& the Deity 
brings about all events by his efficient 
agency) that he is a being possessed of 
two principles, one that is good, and the 
other evil ; and hence the advocates for 
necessity in our day are involved in the- 
same diiemkna that the ancient Mani- 
cheans were when they attempt to ac*- 
count for the origin of moral evil. But 
if the Deity is posses^d of moral beauty 
aiid excellence alone, without any mix* 
ture of moral evil in his nature, then the 
conclusion will be, no evil can proceed 
from him; he would neither will, de- 
cree, or cause it in any of his accountable 
creatures. If he is the cause of all the 
actions of men, angels, and devils, then it 
is impossible that there should be any 
such thing as moral.evil in Heaven, earthy 
or hell. For the pute, me,vin\y\{Q5^^ 
source and foimtain of gw&iifiss&^^^sst^^^ 

c 
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tr be the source of moral impurity* It 
follows, if nothing can come to pass with- 
out his dirfect agency, then no moral ^vil 
can exist, for the reason above given. 
What we call moral evil is not so in real- 
ity, but is merely a partial evil, and can 
be only of a temporaiy duration, and 
must, according to its transitory nature, 
pass away of itself ; it follows, that a Sa- 
viour to make an expiatory offering for 
sin is not at all necessary, neither do we 
need an interceding Priest in Heaven at 
all. This doctrine makes the Redeemer 
of the world a mere nullity ; his death, 
resurrection, and ascension to Heaven are 
not of the least utility ; no object is; gain- 
ed, no end is answered. Every person 
must perceive the dreadful consequences 
which flow from the adrpission of such a 
principle, and that it must jSnally end in 
Deism. But we shall find no such con- 
sequences to result from a conditional 
salvation, for all parts of the scriptures 
harmonize with this principle ; every 
promise, command, and Wit^^ou\\a^vi^ 
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this principle, "xbis doctrine is in per-^ 
feet consonance with salvation by grace ; 
regeneration and sanctification are not 
less of grace, because their accomplish- 
ment is suspended on certain conditions.^ 
tjiod proniises us salvation, on condition 
that we receive it in the way which he is 
pleased to effect it; and lest we should 
object that we have no power to comply 
with his requisitions, he sends us the Ho- 
ly Spirit to help our infirmities ; our part 
is to yield to its divine influence : it will 
lead our minds into all truth, and sanctify 
our will and affections. In a. word, it 
will create us " anew in Christ Jesus 
unto good works.S'^Iere we are not 
quired to regenerate our own hearts, but; 
to yield them to God, to have him do 
this work in us; ^' I will be sought un* 
to, to do this thing for you." My asking 
him to do this thing for me, is doing no 
part of the work: we come to him to do 
this thing for us, because we cannot do 
it for ourselves; for we are his Y(QtW> 
maasbip* ^^By; grace ye »x^ «w^"T 
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^nd not less so because we seek him and 
ask him to save us* Does our asking 
Christ to forgive us all the debt, the ten 
thousand talents we owe to divine jus- 
..^tice, cancel the debt, or aiiy part of it ? 
But "ask and ye shair receive" a dis-^ 
charge from all the debt ; I will freely 
forgive you for Christ's sake. My claims 
are all satisfied by the merits of Christ, 
aigainst that soul that believeth in J esus«__ 
Who does not see, first, that a condition 
is expressed : secondly, although we 
comply with the condition, we merit 
nothing : thirdly, though the cancelling 
of the debt is suspended on our acknow- 
ledginglBe debt, ancT^king forgiveness, 
yet it is an act of grace, entire grace, on 
the part of God, who forgives us all the 
debt ; not a fraction is paid by begging. 
Could it have been more gratuitous if we r 
had not asked ? But, fourthly, should w| 
refuse to ask forgiveness of our sii 
would we not effectually forfeit all claii[ 
to the promise, " Ask, and ye shall 
tseive?^^ or can those ceceive Nv\kO d^o 
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ask ? This doctrine accords with the fol* 
lowing passages of Holy Writ : " I called, 
but ye refused ; I stretched out my handi 
and no man regarded it." "I would 
have gathered you, and ye would noV^ 
'^ Oh that thou hadst known, &c. the ' 
things which belonged to thy peace ; but 
now they are hid from thine eyes." 
"Your house is left to you desolate." 
" Why will ye die, O house of Israel ?" 
" I have no pleasure in your death." " O 
that Israel bad hearkened to my word ; 
then should their peace have been like a 
river." "All the day long I stretched 
forth my hand." " I set life and death 
before you ; choose life that ye may 
live." " What more could I have done 
to my vineyard that I have hot done."' 
" I looked, &c, and behold it brought 
forth wild grapes." 

Those people who deny the condition- 
ality of man's salvation, little consider 
what a stigma they fix on the character 
of the righteous God ; for the opposite 
principle involve^ at Ye^st owe; ol ^^ V^- 
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lowing absurd consequences; first, he 
(God) undertakes the salvation of sinnerji 
in an absolute and unconditional way, 
but is nevertheless thwarted in his pur- 
poses by the obstinacy of sinners, and 
then casts the blame on them, and finds 
fault because they do not yield a volunta- 
ry obedience to his commands, and final- 
ly banishes them to utter destruction.— 
Now "judge between me smd my vine- 
yard." Blessed Lord, sufier a poor worm 
to inquire of thee ; if thou, Lord, dost 
afford an irresistible influence of thy Ho- 
ly Spirit to effect a sinner's conversion, 
why then are they not converted ? is it 
the sinner's fault; could he command, 
thy Spirit's influence ? But especially, 
if he has nothing to do towards his own 
salvation ; if there are no conditions for 
him to fulfil, how can blame attach to 
him for not being saved ? Some good 
men have told us that thou, Lord, hast 
made absolute promises to save all men, 
" and that thou wilt make them willing in 
the day of thy power ; if these things be 
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so, then why dost thou terrify thy poor 
helpless creatures with awful threaten- 
ings of punishment, both present and fu- 
ture ? What can they do to avert thy dis- 
pleasure, or gain thy favour ? If our sal- 
vayon depends in any sense or measure 
on our own exertions, then it cannot be 
effected without those exertions ; but if 
it does not depend in any sense on the 
conduct of ourselves, then why dost thou 
threaten us with punishment : why dost 
thou not compel us to attend to those 
things which thou hast enjoined on us ? 
If thou requirest us to perform certain 
duties as free, moral agents, then thou 
dost make our salvation conditional : and 
we poor short-sighted beings cannot com- 
prehend how our salvation can be condi- 
tional, when thou hast made it uncondi- 
tional, and confirmed it by thy absolute 
promise ? 

Secondly, The advocates for an un- 
conditional salvation must be apprised, 
that their doctrine implicates our Maker 
with being the author of all sin, as well 
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as the author of goodness: for if none 
can do good withotit they are moved to 
it by an irresistible influence of God's 
Holy Spirit, and if he withholds from us 
those influences, he is the indirect cause 
of all our evils. 

But other consequences follow from 
this principle: if God withholds from 
man the ability necessary to do good, 
then he does evil necessarily ; and if his 
evil is necessary and unavoidable, it can- 
not be moral evil ; neither can the man 
be subject to punishment, for no law is 
broken when necessity forces the act; 
for all laws, ditine and liuman, respect 
free moral agents, and not machines. — 
Again, if Jesus Christ, by his death, has 
made an unconditional satisfaction for 
all and every sin, then no punishment can 
be inflicted on us for sin ; for justice can 
demand no more after all its claims are 
satisfied: hence the Universalian is in- 
volved in the following^ dilemma, either 
to aJJow that Christ has made a condi- 
tional satisfaction for aclu?\ ^m^^ "ajwi 
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eonseqaently allow that our salvation h 
conditional ; OR, that Christ has, by his 
death, made an unconditional satisfaction 
to the claims of justice, for all the sins of 
the human family ; and of consequence, 
to inflict any degree of punishment (even 
in this life) qn us for our sins, would ht 
unjust ; hence they will find a difficulty 
in reconciling our present partial and 
temporary sufferings with the justice <A 
<jrod. But if it be incompatible with the 
wisdom of God, exhibited in the econo- 
my of his grace, to save sinners in any' 
Wher way but on the conditions of re- 
pentance towards God and faith in out 
Lord Jesus Christ, every difficulty is ob- 
viated, and we perceive a harmony in 
the plan of salvation. Ample provision 
is made in the gospel for the salvation of 
lost sinners, by the death, resurrection, 
and intercessions of our Saviour Jesus 
Christ. The fountain of mercy is open* 
cd, and free for all that will come and re* 
ceive it. A feast of rich ptovv^iow^ >S^ 
aiade for a star vitig, periaViViife v^^s^ <&^ 



34 

sinnersy and each and every individual is 
invited to conae and partake of the rich 
and abundant repast : robes are provided 
for each guest who will apply for one ; 
with these robes he will clothe us, that 
our najiedness shall not appear wlten the 
great Master of the feast shall come to 
inspect his^ guests. All these benefits 
have been procured for us by the Son of 
Qod, and they are gratuitously granted 
to all that will come and receive ; but 
those who, will not obey his invitations, 
and come to the supper which he has pro- 
; vided, he swears they shall NEVER taste 
-his supper, notwithstanding it was pro^ 
vided expressly for them>. 

I think it vvilL remain obligatory on 
the Universalians to prove that God will 
make another feast for those Jews who 
refused to come to that which was pro- 
vided for them by the Saviour of the 
world ; for the Lord hath sworn they 
> shall never taste of the first. Will ano-* 
iher Saviour come ; will another founda- 
^'oa be laid than that vjVv\c\v \xs^\5r««i 
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laid, which is Christ the Lord? This 
foundation they have rejected ; they have 
forfeited the benefits of his death ; they 
have despised the Son of God, and ac- 
counted'the blood of atonement an un- 
holy thing ; and there is no other sacri- 
fice for sin^ How is it possible for such 
to be saved, who reject the only remedy 
for sin. Will the Universalians be able 
to prove that the remedy will be applied 
to such sinners who spurn from them ev- 
ery offer of grace ? Or will they prove 
that all men shall accept the remedy 
which God has provided for sin ? For I 
presUtne that no one, who calls himself 
a Christian, will pretend that sinners can 
be saved without the grace of God, for- 
asmuch as the gospel contains the only 
provision of salvation for sinners, I cannot 
conceive how those can be saved by 
grace, who wilfull/ reject it to the last. 
Should the Lord save sinners, independ- 
ently of their own concurrence, we should 
expect to see them reconciled to Gq4 
durii^ this life ,• but matXet oi i^!CX^\as^^ 
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^ifcctly opposed to suc^i a position : ma- 
ny resist every operation of the Spirit; 
they harden themselves against every re- 
proof of God's word and providence, to 
the very last hour of their lives. 

The Universalian must therefore choose 
one of three alternatives ; first, the Lord 
takes incorrigible sinners directly to Hear 
ven, and rewards them with the same 
glory that he does those saints who have 
been the most eminendy pious, laborious' 
and useful in this world. And forasmuch 
as the sinner dies in his sins, he might as 
well go to Heaven without a Saviour as 
with one; fpr such as are received to 
Heaven without having previously Ijeen 
washed and saved from their sins by the 
blood of Jesus, can never need it after 
they are rewarded and made happy in 
heaven. The second alternative of the 
Universalian is ; the benefits or merits of 
Christ's death will b(5 extepded to such 
characters as have resisted the offers of 
iqercy during the present day of mercy, 
or to the end of their lives. But where 
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is the promise ; in what part of the Holy 
Scriptures is such a promise contained ? 
The subject is too important to be rested 
on inference, oij evidence merely pro- 
blematical ; the evidence ought to be 
plain and positive, to satisfy our inquiry 
on a subject which involves the eternal 
interests of myriads of precious souls.— 
The third alternative is ; such as die in 
their sins will be punished in the spiritual 
world, according to their sins ; neverthe- 
less their punishment will be of limited 
duration, and they will finally be saved. 
This punishment must be designed as 
corrective, or as the demand of justice. 
If the Universalian says, that the suffer- 
ings of the damned will be only tempora^ 
ry, and probationary, and will serve to 
correct the sinner's vicious disposition, 
and ultimately produce repentance and 
salvation. We demand proof of such a 
position: do the Scriptures any where 
say the punishment of the wicked in the 
future state shall not be et.etTfi\.^^\ ^^>2l 
shall Anally come to ati exAl ^ti>^^^ 
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it is merely inferred that the punishment 
of the wicked will not be eternal, or of 
endless duration, from the circumstance 
that the word eternal is sometimes used 
in a limited sense by the inspired writers. 
To show the fallacy of such reasoning, I 
need only produce a simile: the wor4 
world is sometimes used in a limited 
sense, to mean only a part of mankind, 
therefore it can never mean all mankind. 
Or secondly, if the Universalian will al- 
low that the wicked suffer in a penal 
way, their sufferings must be meant as a 
satisfaction for sin, or they must not ; if 
the former, then they pay their own debt, 
Bxid are consequently under no obliga- 
tions to grace ; grace has no part in their 
salvation, but it is considered as a debt ; 
they claim it as their due for penal suffer- 
ings : but if their sufferings are not meant 
to satisfy the penalty of God's righteous 
law, then np end is answered by the sin- 
ner's suffering ; no possible good can re- 
sa/t to him from all his suffering. 
To admit that the suffeimg^^ ol ^^ 
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wicked in a future state, will operate a« 
a corrective to their evil nature, and will 
finally produce contrition and repentance, 
requires more proof than the Universa- 
Kans have hitherto given us. 

We are not only deficient of evidence 
on this point, but we have strong and co- 
gent reasons to urge against such a posi- 
tion. First, The sufferings of this life, 
which all naen are subject to, have pro- 
duced no such effects as are said to be 
produced by the pains of hell, but the re- 
sult of those sufferings has been direct- 
ly the reverse, viz. insensibility, hardness 
of heart, murmuring, and an impious de- 
nial of the righteous providence of God, 
&c. Secondly, we have the most direct 
testimony to assure us, that every afflic- 
tion and pain that we suffer in this life, 
is designed by our merciful God, to re- 
form and make us better : afflictions are 
the corrections of a merciful God, and 
hence they are the effects of his grace. — 
But we have no intimatioTVS \w\5ftfc^^\5&- 
tures, that a probationary s\aXfc x^ii^\» 
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afforded to those who die in impenitence 
and unbelief, in the world to come: 
neither have we any proof that the 
' sufferings of the damned are designed to 
-' correct their vices, but the reverse of this 
is the language of revelation, viz. their 
sufferings are inflicted as a just punish- 
ment for their sins. But, thirdly, can 
the Almighty extend his mercy and grace 
to rebellious sinners, but through the 
mediation of Jesus Christ ; and will Je- 
sus Christ be a mediator for the damned ? 
He officiates as a mediator for sinners, 
during their present state of probation : 
but for such as despise the Son of God, 
and count the blood of the covenant an 
unholy thing, for them there remains no 
more sacrifice for sin. Note, they can- 
not be saved in the way of the covenant, 
or by the covenant blood ; they have re- 
jected the only way in which God saves 
souls. This is strongly implied in the 
apostle's words, which do in effect say, 
God has devised a plan of salvation ; in 
^^ plan be has mada ^xoVmoa i'oi '^ 
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salvation of sinners : on his part he has 
ratified and sealed this gracious cove- 
nant: the sacrifice has been offered on 
the part of God, and now he calls on the 
sinner to come and voluntarily surrender 
himself to the terms of this covenant. 
But the sinner despises the offer of his 
God; and rejects the only terms and 
means of salvation: hence the Lord re- 
jects him from all the great and precious 
benefits of his gracious covenant : there 
is no other way, nor means of salvation 
that remains for such a sinner. It must 
follow, as a necessary consequence, that 
if the wicked are delivered from future 
punishment, it must be in a way entirely 
different from the gospel plan, or the cov- 
nant of grace: Jesus Christ is the media- 
tor of this covenant ; and we have no ev- 
idence to warrant us to believe that he 
will ever be the mediator of the damned. 
At the end of the world, Jesus, the Medi- 
ator of the new covenant, is to resign up 
his mediatorial office, and lo ^.'s^wwNfc ^^jifc 
character of Judge. VJ\\o Nv'^ ^sv^^iJ^a^ 
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for those wicked spirits, which will be 
consigned to the lake of fire and brim- 
stone, with the beast and the false pro* 
phet»? 

But in the last place, if God will save 
all men in an unconditional way, what 
necessity is there for any to go to hell ? 
Does it not argue some defect in his pre- 
sent plan, when some must feel the pains 
of hell, as a necessary means of their sal- 
vation : might he not have saved them in 
this life ? and does it not argue a want of 
wisdom or goodness (or both) in the De- 
ity, not to save them from the pains of 
hell, when it was in his power to have 
saved them ? If there are no conditions 
in man's salvation, there can be no possi- 
ble blame attached to him for not being 
saved in this life ; and to punish him in 
hell would be both cruel and unjust : let 
the Universalian prove the reverse, on the 
principle of unconditional salvation ; for 
themomenx he admits that our salvation 
h coDditioiml^ he concedes xYwa vov^^ttaut 
J^ct, that it is possible, y ea, ^et^ V^^JfeaS^^^ 
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that softie men may be lost Finally, if 
Christ has made an unconditional satis- 
faction for the sins of the whole world, it 
would be unjust for the sinner to suffer 
one moment on account of his sins, eith- 
er in this world or in the world to come. 
Now let the Universalian extricate him- 
self from this dilemma : let hitu either 
allow that our salvation is conditional, 
and then prove that all will be infallibly 
saved ; or admit of an unconditional sal- 
vation of all men, and reconcile it witfai 
either the partial sufferings of this life, or 
' the temporary sufferings of the damned. 

But if the sinner's continuance in sin 
during this life, is owing to the resistance 
which he offers to the Spirit of God, 
(which is according to the Scriptures) 
the same cause may exist in the world to 
come : and if all the mercies of God, his 
commands, threatenings, invitations, and 
promises, are not sufficient to lead a sin- 
ner to repentance, I think it may be just- 
ly doubted whether his suffienvi^ "^^ ^^• 
mire pains of hell wiWe^et^^^^^^"^^* 
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Ibrmaticm and conversion, and correct 
those vicious and corrupt dispositions, 
which have been proof against all the 
mercies of God, and the efficacy of the 
Holy Spirit. I think that tlie Universa- 
lian will find it extremely difficult to 
prove, by a single passage of Scripture, 
that the mercy and grace of God will ev- 
er be extended to sinners after death ; 
nay, the Scriptures speak a language di- 
rectly opposed to this sentiment : " As 
the tree falls, so it lies :" " There is no 
device^ nor work, nor knowledge in the 

» grave whithersoever thou goest.^' Saith 
Christ to the Jews, " Ye shall die in 
your sins, and where I am ye cannot 
come.'' The promise of forgiveness of 
sins is made to those only who repent 
and turn from them ; and can the Uni- 
versalian prove that God will forgive any 
sinner fWithouf he repents and forsakes 
his sins? or let him prove that all men do 
forsake their sins in this life ; or that they 
will have a chance, or feel ^ dWiposition to 

J^pent and forsake theu sias \xv V^^ xw- 
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inents : or let them rather admit, that 
the sioaer m hell will become so coniirm- 
ed in habits of vioe, and the mind so 
Initiated, that the fire of hell will never 
eiadicate the former, or rectify the latter; 
neither is it possible for him to be born 
of water and of the Spirit ; nor will he 
be in a situation to keep God's holy com- 
mand. Love, which is the fulfilment of 
the law, is a moral virtue, that never did, 
nor can grow in hell ; but we are assured 
that no one can enter ipio the kingdom 
of Heaven unless they do bis (God's) com* 
mandments. Can the Universalian in- 
form us why the Lord forsook Saul, 
Solomon, &C4 after he had once received 
them into his favour? Were they too 
strong for the. Lord, that they departed 
from, or rather voluntarily forsook him, 
and then the Lord rejected them from his 
favour ? But if their sins and rebellions 
were a sufficient cause for his rejecting 
them at the time he did, the same cause 
might certainly exist ferever ; and ccvql- 
sequGutly the same effect \y^ ^x^V^xsaa^s^ 
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etwnally. For if it is j ust for God to cast 
a soul off from his favour one hour on 
account of his sins, it would be equally 
just to cast that soul off forever, if he 
continued so long to sin against his God. 
But if it be compatible with the wis- 
dom, goodness, and purposes of God, to 
restrain sinners from their evil ways, by 
an irresistible operation on their hearts at 
any future time ; and if he has engaged 
thus to do, he may most certainly do it at 
the present time ; and if he does not do it 
now, he allows evils which he might pre- 
vent ; which would argue a want of 
cither wisdom or goodness. But we con- 
ceive that it is incompatible with the 
goodness and purposes of God, to destroy 
man to save him, or tantamount to that : 
to destroy his free moral agency to save 
him, either at the present, or at any fu- 
ture period. And to admit the contrary, 
is to allow that fate and necessity govern 
the universe; it represents the God of 
wisdom and mercy as trifling with his 
cr^^tures. To-day be iteeaXiMS dx\x\!J«^- 
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ards, murderers, liars, and lascivious per- 
sons with sudden destruction; and he 
does actually destroy them from the earth ; 
but (if Universalism be true) he takes 
them immediately to Heaven. 

If God can receive impenitent sinners, 
or even necessitate them to repent, why 
does he let them depart from him again, 
or do wickedly ? For if he can necessi- 
tate them to repent, he can necessitate * 
them to obey him ; and he is certainly 
better pleased with obedience than rebel- 
lion. But as we are capable of displeas- 
ing our Maker at ai\y given time, we are 
capable of displeasing him forever : and 
as it is not compatible with the wisdom 
of God to forcibly keep us from running 
into sin, the same reasons will operate to 
prevent his not forcing us to leave off 
sinning. 

What a farrago do the Scriptures pre- 
sent us, if they are read in a way to coin- 
cide with the Universalian doctrine ; 
they speak to man as if he was a free^ 
moral, and respcMQSi^Qib ^^jsoX. "^^^^ 
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command that is given to man implies 
this principle. All the threatenings, ex- 
hortations, invitations, and promises do 
the same. But Universalism represents 
man as much a machine as a mill, or a 
cart, and that he is governed by an irre- 
sistible influence ; that even his thoughts^ 
designs, &c. are produced in him by some 
extraneous causes, or causes out of him- 
self, the same as the motions of a mill or 
some other machine are caused by some 
external impulse. 

Again, the Scriptures represent man's 
salvation as being conditional. He is 
commanded to repent, believe, &c. on the 
penalty of being damned. But Univer- 
salism says, there are no conditions in 
man's salvation, but the promise is abso- 
lute ; IvAU^ and y(m shall^ are the terms 
of God's covenant The Lord says, " If 
ye forsake me, I will cast you off forev- 
er :" Universalism says, nay, not forever, 
but the Lord means only a very short 
time. Says the Scriptures^ "The wil- 
M^g and the obedient sb^W eax. tiXv^ %q^ 
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<pf the land," but if any soui rebel, that 
soul shall |)e cut off. Universalism says, 
all shall eat the jood of the land, whe- 
ther they rebel or obey. " He that be- 
lieveth, &c. shall be saved ; he that be^ 
lieveth not shall be damned." Nay, says 
Universalism, all and every one shall be 
saved, whether he believes or not; and 
to be damned means nothing more than 
a guilty conscience. (" If our hearts con- 
demn us, God is greater than our hearts,'' 
and he will cpmlemn us also.) 

We deny that all men will ever be re- 
conciled to God ; andi as this is one of 
the main positions of the UniyersalistsJit 
remains obligatory on tliem to prove tliOT 
proposition by plain positive Scriptures. 

It is affirmed by the word of inspira- 
tion, that there is no other way for sin- 
ners to be saved, but through the merits 
of the, adorable Jesus ; and I think that 
there is not a single promise of salvation 
for any soul after it departs this life ; or 
that there is a smgle intimation in. the 
Scriptures^ that the gxace oi \5GRi ^«s%^ 
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will be extended to the damiied. If we 
prove, therefore, that some die in their 
sins, without having ever received thjB 
grace of God, it will remain with the 
Universalian to prove that God will con-^ 
vert and sanctify them after death. 

What is the difference between the 
hell-redemption system, and the fabulous 
purgatory of the Papists ? , 

But all the Universalians do not allow 
of a future punishment in any degree: 

^ they believe that every man goes directlj 
to Heaven after he dies. Yet how will 
they reconcile that principle with the 
d^th of an impenitent sinner ? We have 
many instancjes recorded in the Scrip- 
tures of persons dyipg without manifest-- 
ing the least symptom of repentance, or / 
faith in Jesus Christ ; had such souls any 
fitness for Heaven ? Where is the proof 
that such characters are saved ? Is it in 
such passages as these following, '* If ye 
believe not that I am he, ye shall die in 
j^our sins ; and where I ana ye cannot 

t^bme.^^ "Behold, 1 a«v agivsv&V \W 
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proud, saith Jehovah ; and I will forsako 
them." Why shpuld he forsake the jiroud 
on earth, if he takes them to heaven when 
they die? If their wills are in the way 
now, and thwart the operations of his 
Spirit, the same cause may keep them 
out of Heaven. For thai cause which 
nou> stands in the way of God's gracious 
purposes of reconciling the sinner to 
himself, may operate to the exclusion of 
the soul from God etemaUy. For God 
fvill never love the sinner at any future 
time more than he does now, or de- 
sire his reconciliation more than he does 
this moment ; and it may be justly 
doubted, whether God will do more to 
effect the sinner^s conversion at some fu- 
ture time, than he does now. And is it 
probable that God's compassion will be 
greater toward that sinner that has resist- 
ed his Spirit, and lived in the practice of 
every vice for fifty or an hundred years, 
and continues to the last hour of his life 
in open rebellion against God, thaa it w*a 
defore be comniitted t\iose svas"*. 'i^xV'*. 
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takes such characters to Heaven! la 
what a light does this doctrine represent 
the ever blessed God; one moment 
threatening his creatures with instant de«- 
strucdon, and to cast them out of his 
presence, as objects disgusting in his ho- 
ly sight^ the next moment he takes them 
into Heaven ! They were too wicked to 
live on earth Justice demanded th^r death 
as a forfeit for their crimes, and then diey 
die and go direct to Heaven, as a punish- 
ment for their sins ! People might find a 
speedy antidote for all their troubles; 
whenever they have destroyed theirhealth 
and property by debauchery, and become 
despicable pests in society, they may only 
have recourse to a razor or halter, and by 
means of either they will find a quick and 
short passage to Heaven, without ever 
offering a single petition to God, or with- 
out performing a single good or Worthy 
act in all their lives ! Let any Universa- 
lian disprove these cmisequences if he 
can. Let him prove that a murderer 
does not ^o %q Heaveu as a \waxd&t«i^>i 
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fae dies without a change of heart, on his 
own principle. 

If God has determined to save all men, 
he has doubtless detei'mined the time 
when, the place where, and the means by 
which they shall be saved ; where then 
is the use of commanding, warning, 
threatening, and inviting sinners to re- 
pent and believe ? Not the least purpose 
is answered by all our anxiety and trouble 
about our own, or the salvation gf others. 
We will suppose an angel commissioned 
to preach Universalism to the children of 
men ; he shall open his commission by 
proclaiming the fundamental part of their 
system, viz. God has decreed to save, ab- 
solutely and unconditionally, every child 
of Adam ; yet, to accomphsh his wise 
and merciful purpose, he has given his 
Son to die ; and he has by his death 
made an unconditional satisfaction to the 
claims of divme justice, for ali the sins ., 
of the whole world ; '* He that believeth 
and is baptized shall be saved, but he that 
"believeth not shall beda,'aHve.43''^^>iV'% 
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aball fed a gaSty consdence. Yet th& 
law does oot condenii] him, though it is 
written, " he that believeth not on th& 
Son is condemned already :" for if the 
law condemned him, it would argue that 
all its claims were not satisfied. Never- 
theless you are not to imagine that there 
are any coaditions in the Gospel, for that 
would ai^ue au uncertmuty in our final 
salratioa; but the language of the New 
Covenant is, I will and you shall. This 
I shall maintain, however contradictory 
it may appear to such passages of Scrip- 
ture as the following : " Repent, or ye 
shall all likewise perish — Life and death 
are set before you ; blessing and cursing, 
good and evil — Choose life that ye may 
live— Why will ye die, O house of Is- 
rael !" Unless " ye come unto me; ye 
shall not see life." Uuiversalism says, 
In the day of God's power the people 
shall be willing : Scripture says, "leal-" 
led, but ye refused ; all the day long I 
stretched forth my hand to-save you ; ye 
trould not, ye would none oi b»— O 5«f 
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fusalem, badst tbou bomni the tbiogi 
which belong to thy peace, tait now they 
are hid from thine eyes :" I sought you, I 
wept over you, I called you, J would have 
gathered you, but ye would not. Your 
house is left desolate ; ye shall see oie no 
more till ye shall say, " blessed is he thstt 
Cometh in the name of the Lord." The 
UDiversalists will find some difficulty in 
Iffoving that the Jews p.vei had Emother 
oflFer of mercy, or Jhat they were fuially 
saved. We conclude, was the doctrine of 
the Universalians to be preached as it 
really is, (a coUectioD (rf crude, discordant 
dogmas,) the deception would vanish, 
and the charming illusion which capti- 
vates the senses of many unwary souls, 
and like Medusa's charms, lulls the mind 
to rest, and raises a thousand fanciful 
images in the imaginatioD, all these would 
be instantly dispelled by the light of truth. 
'Only uncover and expose the deformed, 
distorted, and monstrous features of this 
unrighteous doctriae, and its votaries 
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would turn from tbe dreadtul picture with 

horror and disgust. 

Every candid person must perceive 
that the Universalian principli^s form a 
complete contrast with the Holy Scrip- 
tures ; and to maintain their fundamental 
principle, they make the Scriptures a 
complete chaos. Is it possible to recon- 
cile their doctrine with a single command 
in the decalogue ? Are they any more 
consonant with the promises and threat- 

' cnings, than with the commands of God ? 
The same effects result to us if we break 
the commands, as if we keep them. And 
they are not more consonant with a righ- 
teous Providence. How is this doctrine 
to be reconciled with God's judgment in 
the destruction of the Antedeluvians ; 

' why were they destroyed ? Did they not 
do as God bad decreed they should do ? 
If he could save them unconditionally 
from sin, after he had drowned them^ 
could he not save them equally as well 
be/ore he had drowned them ? and then 

tAere would hare been ao Tiete^Vj cilXsa 
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destraying them ; o^were they so wicked 
that God could not suffer them on earth, 
so he killed them and took them to Hea> 
Tea ? or did he not know what to do with 
them ? Since he could not damn ihem, it 
repented him that he had made them. It 
is more than probable that he did ncrt 
Want them in Hearen, seeing they wers 
too bad to live on earth. Or did he' not 
repent because he was under a moral ne- 
cessity to damn them ? .for he had suffer- 
ed long their disobedience, even during 
dte hundred years that the ark was pre- 
parinft. Every means was used to bring 
them back to repentance ; but in spite of 
all the mercies of God they would pursue 
the way to death. 

Again, it is written, " Because the cry, 
of Sodom is great, and because their sin 
is very grievous, &c. I will destroy them." 
Could the men of Sodom help their wick- 
edness: was it not decreed that they 
should he wicked ; and was it not as easy 
■ for God to save them from theic sio. WL 
that time and fit them to \vjft,^"*.'v:^ 
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for him to save them at any future time, 
^ ahd take them to Heaven ? and if he was' 
determioed to save them ultimately, why 
must he destroy them now ? But if their 
sins were a sufficient cause for his des- 
troying them from off the earth, was not 
the same cause sufficient to exclude them 
from the Kingdom of Heaven for ever ? 
Either their sins were voluntary, and suf- 
ficiently provocative to merit punishmentj 
or they were involuntary, and consequent* 
ly not deserving of God's displeasure, or 
the destruction of their bodies or souls. 
Let the Universalian admit either the one 
or the other of these suppositions, and he 
involves himself in inextricable difficul- 
ties. 

, Nothing can be more absurd than to 
suppose that people, such as the Antede- 
luvians, the Sodomites, Dathan, Koran, 
Sic. die under the displeasure of God^^nd 
yet they are taken immediately to Hea- 
ven ! they are unfit for the society of mor- 
ia/s, yet nerertheleas, allog,etKev fitted for 
■the society of angelB, and iJae av^nss <ft 



JDStmen made perfect! Should the Uni- 
versalian affirm that God prepares them 
for Heaven at the moment of their death, 
we demand proof; where is it written 
that God prepared or fitted the Antedilu- 
vians, Sodomites, Canaanites, Dathan, 
Koran, ai)d others for Heaven ? Where is 
the Scriptures that even imply such a 
principle ? There is no alternative ; the 
Universalian must either admit that the 
sinner goes to Heaven as a sinner, or he 
does not go to Heaven at all ; for we 
have no proof that any change takes 
place in the character of the sinner after ' 
death : but the reverse of this is evident- 
ly the doctrine of the Bible : and would 
it not be a singular kind of puuishment, 
to take a sinner out of this troublesome - 
world, and take him immediately to 
Heaven ! 

What greater encouragement could be 
given to vice, and every species of crime, 
■ than this docirine gives ? Who would be 
at any pains, or trouble ; or submit to 
aay privatkii^, persBcntioas>^«^a^££^~ 
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tain a virtuous aad godly life, when it is 
mote for his interest,- and the surest wxy 
to happiness, to follow the natural beat 
of his carnal heart, and indulge in all the 
gratificatitm of sense ? What egregious , 

^ fools were all the primitive Christians 
to expose themselves to persecution, to 
the spoiling of their goods, to banisbmentt 
imprisonment, to torturiags, to be bora- 
ed at the stake, and alt for nothing ? Poor 
souls, they thought that there was no 
other way to heaven, but to maiatain 
their profession firm unto the end ; when, 
had they been acquainted with the sub- 
tleties and modern refinem^ts which 
have been made in divinity, they might 
have saved their goods, and avoided suf^ 

« ferings of every kind, by the single expe- 
dient of denying the Lord that bought ' 

- them, and following the multitude to do 
evil! Yea, they might not only have 
found as sure a way to happiaess, but a 
much shorter way to Heaveo, had they 
cnly provoked the Lord to destroy them 
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'* the wicked shall i|ot live out half.dmr 
days.*' 

What a glorious privilege is held out 
For sinners of all descriptions ; indulgen- 
ces- for sale, and at a less price than the 
Pope of Rome ever vended them ! Even 
Tetzel's commission did not equal this : 
he could absolve from murder, adultery, 
&c. but he laid an impost on the wicked, 
and without.they paid the tax, they hadii 
no assurance of salvation ; but here sin- ~ 
ners of all classes, have the fullest assur- 
ance of salvation, without either repent- 
ance or absolutitm ; without money or 
price, (or even grace), and withal they 
have the privil^e of dying at their op- 
tion ; whenever they are weary of this 
life, and want to go to Heaven, the^ 
can recur to a halter, or some other 
more acceptable instrument; they can 
dip out of the world, and go to Heaven 
before any body knows that tBey ever 
thought of sudi a place ! If these are 
not the natural ccnsequtaces oC t3o& ll<&v- 
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versalian system, let them disprove them 
if they can. 

If this picture of their doctrine is dis- 
gusting to every pious mind, what must 
the consequences be to a dissipated worlds 
Vi^hich is too prone to evil by natural in*- 
clination, without any additional incite- 
ments ? Dreadful, indeed, would be the 
state of our world was this doctrine to 
prevail universally. Every good man 
deprecates the evils which must result 
from the belief of such a principle. I 
would now return to the hell-redemption 
scheme. 

I would here premise, that there is not 
a single passage in the Bible that says 
the punishment of the wicked shall not 
be eternal; neither is there any which 

'says positively their punishment shall 
come to an end : on the contrary, there 
are many Scriptures which say that the 
punishment of the damned shall be eter* 
nal, (i. e. ever enduring.) Now which 
IS the safest doctrine for us to believe and 

^iist in for salvatioa; tSftsA. wYmrV \«s^ 



63 

many plain positive Scriptures to suppoct 
it, or that which has no support, but is 
merely inferred from some few insulated 
passages? A doctrine which has been 
maintained by the universal church from 
the apostles' days down to the present 
time ; or a doctrine which was first 
preached by an obscure and solitary indi- 
vidual, some centuries after the Christian 
era begati ? Will we believe a doctrine 
which is in perfect harmony with the 
tenor of Holy Writ, and not less so with 
sound reason and the consciences of man* 
kind; or a doctrine which contradicts 
the main body of Scripture, and the 
plainest dictates of right reason ? 

I would direct the attention of the in- 
quirer to 2 Chron. xix. 2. ** And Jehu , 
said, &c. to king Jehoshaphat, shouldst 
thou help the ungodly, and love them 
that hate the Lord ? therefore is wrath 
upon thee from the face of the Lord," — 
Note here, the king of Judah went and 
assisted the king of Israel^ who v^o.^ %. 
wicked idolater. Secou<&^^ V^ ixKs^s^^ 
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against the Lord in loving a man which 
God hated. If God loves all mankind, 
without any discrimination, why does he 
condemn Jehoshaphat for loving a wicked 
man ? If the sins of the king of Israel 
were not sufficient to exclude him frmn 
the kingdom of Heaven, why should his 
sins exclude him from the £sivour of Je- 
hoshaphat P But if his sins were displea$<> 
ing to God, I think the Universalian will 
find it something difficult to prove that 
God ever saved his soul, especially wh&k 
it is considered that the king of Israel di- 
ed in his sins ; and it was after his death 
that God manifests his displeasure at Je* 
hoshaphat for loving the king of Israel, 
notwithstanding the King of Israel was 
then in Heaven ! a companion of glorifi- 
ed saints and holy angels, if Universalism 
is true ! yet poor Jehoshaphat must be 
sorely chastised for only affording him a 
temporary relief! But if God hates a 
man who dies in his sins, the sam^ cause 
mast necessmly exclude fadm from tiiQ# 
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kingdom of glory forever. A dlousand 
similar inquiries may be made. 

Why did the Lord destroy the Canaah* 
it^s ? Was it to take them the sooner to 
HeaVen ? Was not their destruction a 
blessing rather than a curse ? The same 
may be said of Pharaoh and his army 
that perished in the Red Sea : for all his 
tyranny ^cercised over the chosen people 
;)f God he was suddenly removed from 
ill the troubles of this life, and immedi- 
iteJy taken to Heaven I This was his re« 
^ard for his impious defiance of the 
Omnipotent Jehovah, and his opposition 
to the positive cemmands of Heaven! 
bis hardness of heart, and his blasphe* 
Qfious imputation of the mighty acts of 
God to a diabolical agency ; his impious 
interrogaiMon, " Who is the Lord [Jeho- 
i^ah] that I should fear him ?'' Oh Pha- 
raoh! you was right; (if Universalism 
be true) you only went the sooner to 
Heaven for your wicked and blasphe- 
mous acts ! for when the Lord .could 
mfferyour wickedness ucy\oi^^^\>\s>&\^^- 
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lice deoiafided v your denth ; bat fhen to 
die was infinite gain to yon; you oniy 
exchanged a corruptible crown for one 
that was incorruptible ! If such was the 
iaie of Pharaoh, what must be the destiny 
of the righteous ? We may ccmclude that 
our God is unholy, and delights in wick* 
edness; cOfisequently he has no delight 
in the righteous : they nmst expect m 
favour from suefa a bemg, a b^ing devoid 
of justice and equity. And it appears to 
me as just in God to damn the right^cNi^ 
as to save the incdrriipbly wicked. 

Another passage that is in pd^t is the 
charge that David gave to Solomcm : ^* U 
thou seek the Loird he will be found of 
thee, but if thou forsake him he will cast 
thee off[QNOD] forever. (Time passing on- 
ward, futurity, eternity to cooge.) The 
final end, or longest duration of the thing 
to which the^vord is applied, is signified 
by the term [gnod] : if our souls are of 
eternal durati(Hi, then so long must the 
punishment of the wicked endure. The 
^^&ine word is used \ss t\v& "^^^tkv^Xv 
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. Ixxxix. 33. to expi<iesa the duraticNi 
jit)d's throne ; " His throne is estab- 
sd fot'ever, as the moon, and as the 
iful witness,'' (viz. the rainbow.)— 
*e th6 duration of the Redeemer's 
;dom is compared with the duration 
be moon and rainbdw, because these 
the most permanent, and of the 
^est duration of any thing in nature; 
r are therefore the most forcible and 
figures that can be draWn from na* 
I, to illustrate things of a never-ending 
ition. The idea meant to be convey^ 
ly these figures is, as the rainbow is 
sigu of God's covenant with Noah, it 
1 never fail till the end of time ; as 
covenant can never fail, so neither 
1 the bow which is a sign of his cov- 
[)t, fail, until the terms of the cove- 
t cease. So sure as the moon and the 
r shall remain till the end of time, so 
^ shall Messiah's kingdom endure for- 
r, or during the passing onward of the 
3 of eternity. And we have the same 
ranee that Mess^^^ \s.jikl^^\sl "^s^ 
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endure as we have that the world shall 
iiever be drowned. The nature of the 
subject to which this word is applied 
must determine its period of dufation : 
when applied to things which are of but 
limited duration id their satiire) forever 
must mean the whole duration of t^at 
thilDg, be the time Ignger or shorter. The 
Kingdom of Messiah must be of neverr 
ending duration ; his kingdom, like him- 
self, has no end ; it is eternal in its na-. 
ture. If then God forsakes the \vicked 
forever, (that is, as long as they endure) 
then they must he damped eternally, 
for it is certain, they cannot be saved; 
for so long ais they endure, God forsakes 
them. If the Universalian would re* 
fute this argument, he must. prove that 
the word [gnod] forever-, when applied 
to niauv or any thing else in a fur 
ture state, is used in a restricted or limitr 
ed sense. We grants that in the law of 
Moses it was enjoined on a servant, (af- 
ter passing through certain ceremonies) 
to 5eiT€ bh amstev iQj^Qi>\ iot^N«^ \ v ^, 
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BO long as he should live oc be capable of 
serving, he shall serve that particular 
master, and no other. But as the rela- 
tion between the master and his servant 
could not exist but for a limited time, the 
word must of consequence be used in a 
limited sense ; but in our relation to God 
as his creatures, and his relation to us as 
our Creator, Master and Lord is of eter- 
nal duration : then, so long as we remain 
the creatures of God, and he stands rela- 
ted to us as our Lord and Sovereign, so 
long win the punishment of the wicked 
continue, or so long will God forsake the 
wicked. 

And it can be no olgection to this 
principle because the word is sometimes 
applied to things of limited duration, 
such as the everlasting hills, and the ever- 
lasting priesthood of Aaron. But even 
here, if the Universalians are disposed to 
be captious about the word, they may find 
it not a small difficulty to prove that the 
matter of which the mountains are com- 
posed, will be anmhi\aled\ WvOv^^ss^SSi 
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xnaintained by phi]osopbers and philola^ 
gianSy that all the matter in the universe 
will remain eternally in some form or 
other; and that it is incompatible with 
the wisdom of God to annihilate any 
thing he has made ; consequently, the 
matter of which the mountains are com- 
posed is of eternal duration. However 
diversified matter may be in its form, it is 
nevertheless matten As to the priest- 
hood of Aaron, it was not designed to ex- 
ist forever under that particular form pre- 
scribed in the law of Moses ; but under 
another form the priesthood is continued 
or perpetuated in Jesus Christ, who is 
the end of that law, and consecrated a 
priest forever ; and forasmuch as he nev- 
er dies, there is no need of a succession 
of priests : and as all the sacrifices under 
the law pointed to Ciurist as the true sub- 
stance, when he came he did not destroy 
the priesthood, but rather the shadowy 
part fled away, when the true substance 
came. He (Christ) has concentrated all 
in himself, he alone is High Priest ; he 
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has offered the last and only efficacious 
sacrifice for sin, and he has entered once 
for all into the Holy of Holies, with his 
own blood to make intercession for sin- 
ners ; " He abideth a Priest forever." 

But if we allow that the words forev- 
er and everlasting are sometimes used in 
a limited sense, pr are applied to things 
which evidently have an end, are we to 
infer from thence, that the words are al- 
ways used in this sense? No one will be 
willing to allow that : for then we should 
destroy the eternity of God himself, aiid 
the existence of all the saints as well as 
the wicked ; the same words being used 
in the Scriptures to express eternal dura^ 
tion, or the never-ending existence of the 
Deity, the happiness of saints, or misery 
of the damned. What rule then ccan we 
adopt that is more safe than to say, when 
things of a limited duration are spoken 
of, [gnod] forever means the utmost ex- 
tent of their duraticMi ; but when things 
are spoken of that are everlasting in their 
nature, the word [gnob] forever meap$ 
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nerer-eBding ; and when things precisely 
the same in their natures, but differing 
only in their qualities, are spoken of, tho 
same duration of existence must be as- 
cribed to both : for example, Isa. xl. 28. 
"Host thou not known, hast thou not 
heard, that the [gnod] Everlastiug God, 
the Lord," Stc. *' Even from everlasting 
to everlasting thou art God." The ori- 
^nal word in these places is [gnoleh.] 
The ideal meaning of this term is, hidden, 
secret, covered over ; the hidden ages of 
eternity, which are covered over from 
mortal view, inscrutible to a finite mind. 
No definite period is expressed by the 
term ; but it applies to duration, future, 
covered over from the view of finite 
minds. 

The Deity must exist throughout all 
future ages ; the infinite mind alone can 
conceive eternal duration. But all cre- 
ated intelligencies must exist coeval with 
the Deity himself: two periods are as- 
sigaed to man, and two toodea of being, 
bis corporeal and spmta.'a\^!u>xei&. Xw^ 
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former he is a probationer, in the latter 
he is rewarded or punished. His spirit-^ 
ual state will be permanent, and liable to 
no change : he is fixed in his inheri- 
tance, or his transgressions are awarded 
by the dungeons of hell- 
When things eternal in their nature, or 
things capable of existing under one par- 
ticular form or mode fcH'ever, are Si)oken 
of, and the word forever is applied to 
them, we are to understand the whole du- 
ration of their existence, or rather unlim- 
ited space ; or if you please, so Jong as 
the subject can exist under one particular 
mode of being. 

Is it not reasonable to conclude that 
the punishment of the wicked will last so 
long as their characters remain morally 
sinful ? And will the tJniversalian at- 
tempt to prove, from scripture tQStimony^ 
that any change will take place in the 
moral characters of either the righteous 
or wicked. I think we have as much evi- 
dence that the righteous will be liable to 
changp in their chatacUi^ ^si ^^ ^^^^ 

o 
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wicked will obaDge ; or rather, we have 
no evidence that either will be the case. 
Will any means of reformation be afford^ 
ed the damned ; and can there possibly be 
a change in the onoral dispositions of the 
wicked without means ? Will the Holy 
Ghost be afforded them to ojperate oa 
their hearts? Will they have a mediator 
with the Father; or can they be saved 
without a mediator? All these inquiries 
the Universalian is bound to answer, or 
to prove that the damned will be saved 
exclusively of all these means. 

We may observe, that the Scripture 
in many places marks a strong antithesis 
between the righteous and the wicked; 
and they parallel the punishment of the 
latter with the former. In this world 
we are all probatiojpers ; we have life 
and death set before us, good and 
evil, blessing and cursing: we have the 
same promises made to us, the same gos- 
pel ; the same Holy Spirit is given to all, 
ti\e same mediator; all have salvation 
conditionally offered to them, but , some 
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refuse the offers of life, others accept of 
life. God judges all according to their 
works : he damns the incorrigibly wick- 
ed ; he damns therh because they would 
not have life and be saved. Their wick- 
edness was voluntary, or God would be 
unjust to damn them a single hour. If 
it was compatible with the purposes of 
God to constrain sintiers by an irresisti- 
ble influence over their minds, why did 
he not do it and prevent their misery; 
but if God could not destroy their free 
moral agency to save them in this life, 
what proof have we that he will do it in 
a future state ? How does this principle 
comport with the following Scriptures: 
" He that is righteous, shall be righteous 
still ; he that is unholy, shall be unholy 
$till — There is no device, &c. nor work 
in the grave whithersoever thou goest-^ 
If ye believe not that I am he,. ye shaH 
die in your sins ; and where I am ye can- 
not come." From all these does it not 
appear as probable that the happiness of 
the righteous will come to an end> as that 



76 

' tBe'misei^^ of Ihe wiclEe3 w?tt ceascT* 
only evidence that can be given in support 
of the Htnited punishment of the wicked 
is inferential ; and by the same kind of 
evidence we may prove that the existence 
of the Deity will come to an end, togeth- 
er with all intellectual beings both in hell 
%nd Heaven. Ood testifies he will pun- 
ish the wicked with everlasting destruc- 
tion : shall we infer, because the word 
everlasting is sometimes used in a limited 
sense, therefore it is used so in reference 
to the punishment of the wicked ? by the 
same rule of construction, we may prove 
that the happiness of the righteous will 
be limited in its duration, and after a 
while they may go to hell ; for I see no 
reason to conclude that it is any more im' 
possible for the righteous to change theit 
chara<;ter and become wicked, than for 
the wicked to be changed from what they 
are, and become morally good ; (I speak 
ia reference to the future state) for one 
Can have no more permanency thaa the 
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dtber. "The righteous shall shine k 
the kingdom of God for ever and ev- 
er,'' [gnolem: vau gnod.] "Thou shj^It 
put out their (the wicked's) name for 
ever and ever:" [gnolem vau gnod] 
the words are the same in both places. 
The proper meaning of these terms is, 
" The secret ages of eternity, which are 
or will be passing onward in endless suc- 
cession. Eternity is a fathomless abyss, 
covered over from the view of mortals; 
no thought can reach it, it surpasses the 
grasp of human intellect; and as no 
thought can reach it^ so no human lan- 
guage can express it ; none but the infin- 
ite mind can conceive the idea eternity.'' 
JBut the junction of these two words, 
[gxomcn vau gnod, for ever and ever] as- 
our translators have them ; the meaning 
of the first is, secret, covered over, cov- 
ert, &c. ; the second is, passing onward, 
progressing, going forward, &c. They 
come as near expressing the thing meant 
as hum^n language is capable of.-p- 
The happiness of the saints in HeaT« 

G 2 
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m, and tHe misery of the wicked ill 
hell will continue during the progression^ 
or passing onward of the secret ages 
of eternity. And forasmuch as eternity 
never ends ; for when millions of millions 
of ages pass away, millions of millions of 
ages are covered over in futurity, or hid- 
den in the great and fathomless abyss of 
eternity to come ! Oh God, " how un- 
searchable are thy judgments, and thy 
ways past finding out.'^ 

Our translators did conceive that the 
words forever, everlasting, and eternal 
were synonymous terms, and hence they 
used them promiscuously to express end- 
less duration, or an infinite period. There 
are no other words in our language to 
express the infinite existence of God, 
of angels, saints, and the endless mise- 
ry of the wicked. The term [gnolem] 
eternal or everlasting, is used by the 
Old Testament writers to express the 
endless existence of the Deity. The same 
word is used to express the duration of 
the doner's punishment, [gnocem] an- 
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flfirers to the Greek word [aioni] k MaU;., 
xxy. 48, " These shall go away into 
[AIONIA19] punii^meiitr but the righteous 
into life [aionian]; the same word is 
used in both places. Now do not the 
Unirersalians quibble on the word ever- 
lasting, when they pretend that the word 
everlasting is different from the word 
external, when it is evident that our trai^s^ 
lators use them both in the same sense 
precisely ? And tjhey must know that the 
argument which they draw from the in- 
definite application of the word ever- 
lasting, proves too much, and conse- 
quently is good for nothing. They are 
bound by every principle of logic (not to 
say religion) to prove by direct and posi- 
tive evidence, that the word eternai, 
when applied to the punishment of the 
wicked, means only a limited time ; for 
this is their main position : and though 
we might be unable to disprove the doc- 
trine of a limited punishment, (for it is 
not always possible to prove a negative) 
yet they Qould hi^e no right tp claim ti^e 



i 



80 

palm till they prove their own position. 
Allowing that the word everlasting means 
a limited titne in some places in the 
Scripture, they must allow that the same 
term means illimitable duration in other 
places in Scripture. If they say, that it 
expresses a limited time when ai^plied to 
the wicked, we demand proof; where is 
their warrant ^for such an affirmation? 
Let us reverse the mode of argument 
iised by the Universalians, and see what 
would be the effect. The word [gno- 
lem] eternal is used to express his (Jeho- 
vah's) infinite existence : but the same 
word is applied to a servant, " he shall 
serve his master forever," [gnolem] 
eternally, oj forever: then, according to 
the argument of the Universalians, the 
servant can never die, nor his master 
neither ; for the word forever means end- 
less duration when it applies to the Dei- 
ty, and consequently it mu3t mean the 
same when applied to the servant. The 
mode of reasoning is the same in both 
places, the order of the position is 
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only reversed. Not an argument can be 
drawn from the use of the word everlast- 
ing, to prove the limited punishment of 
the wicked, but will apply with equal 
force to disprove the endless happiness of 
the saints in Heaven. 

Can we doubt the eternal misery of 
the damned, when we notice the strong 
antithesis that marks their future states, 
as expressed in Matt. xxv. ** These shall 
stand on the right hand, those on the 
left ; be (the Judge) shall day to them on 
his right hand, come ye blessed, &c. he 
shall say to them on his left hand, de- 
part ye cursed, &c. — These (the wicked) 
shall go away into eternal punishment, 
but the righteous into life eternal.^' Now, 
by what rule of interpreting Scripture 
will our opponents prove that the word 
eternal (or everlasting) in one case means 
a litifiited time, but in the other case the 
word eternal means duration without 
end ? But some of the Universalians, to 
evade the difficulty in this passage, have 
resorted to a most despicable subterfuge ; 
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an artifice too disingenuous for men pro- 
fessing Christianity ! the artifice is this; 
the goats on the left hand of the Judge 
do not represent the wicked themselves, 
but their sins ; consequently, those who 
stand on the right hand are not the righ- 
teous, but their righteousness is repre- 
sented by the sheep : therefore, it is not 
the wicked that our Saviour consigns to 
hell, but their sins! (then it is not the 
righteous that he takes to Heaven, but 
their righteous deeds !) The Uniyersa- 
lians must necessarily suppose that sin is 
an entity, and that it has an victual being 
abstract from the sinner, to say nothing 
of this doctrine as being un philosophical. 
The glaring absurdity of such a principle 
must be obvious to all, when it is recol- 
lected, that according to this doctrine our 
Saviour must have expected the sins of 
the wicked to feed, clothe him, visit him, 
&c. and is very much displeased with the 
sins, while he approves the sinner, con- 
signs the sins to hell, and takes the sin- 
ner to Heaven. According to this doc- 
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trine the transgressor has nothing to feat 
for himself; and he will feel but little 
concern for his sins, if he can get well rid 
of them: he may well inquire of the 
Universalian, how are our sins raised up^ 
and with what body do they appear ? 
For example, we will sujpose^ a lie is to 
be judged and damned for not speaking 
the truth ; how will it appear, black or 
white, square or triangle ? In what a des- 
picable light does this doctrine exhibit the 
Judge of all th^ earth; while he passes 
sentence on our sins, and at the same 
time passes this high encomium on the 
sinners, " Well done, good and faithful 
servants,'^ &c. Drunkard, " well done ;" 
atheists, blasphhemers, adulterers, and 
ye that have devoured widows' houses, 
" well done, good and faithful servants," 
&c. 1 don't blame you for not feeding and 
clothing me, &c. but your sins ; and to 
show you how much I am pleased with 
your conduct, " enter ye, into the joys of 
your Lord." But to be serious on this 
momentous and serious subject ; what a 
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" sSl^SKifiillS' utuiL' uw kJu I vyi'fOBlBrtB^^ 
himself in, when he is reduced to sudi 
shifts and evasions as these. Do we 
need any other evidence to convince us 
that that doctrine is false, and that it nev- 
er proceeded forth from God, than the 
means which are resorted to hy its advo- 
cates to support it, aad the dreadful c<hi- 
sequences which necessarily flow from it ! 
What a horrible world should we have, 
were these principles to become univer- 
sally prevalent. " This earth is the bed- 
lam of the universe, where reason (undis- 
eased in Heaven) runs mad." 

But religion is the means of restoring 
reason to its pristine purity, and to rectify 
the angry passions of the human heart, 
and to restore man to the lost image of 
his God. Has Univeisalism such tend- 
encies ; or rather does it not nourish the 
worst passions of the human breast ? and 
does it not tend directly to licentiousness ? 
does it not assure impurity to the worst of 
sinners ? Is it not an impenetrable shield 
to cover in&dels and blasphemers from 
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the just indignation of ad offended Cxod ; 
and give seourtty for the commission of 
the most enbrmbus crimes? Will the 
Univei^alian presume to say that it does 
not give licence to every abomination^ 
when they assure the bold blasphemer 
liiat the same effects will result to him 
for blasphemy as if he prays; and so of 
every evil ? The Lord in mercy save ui8 
from the influence of the leaven of the 
Universalian principle,! 

When I travelled once in the state of 
Vermont, I was informed by a number of 
persons that were present at the preach* 
ing of Mr* Rich^ ^ celebrated preacher of 
the Universalian profession, when he af-^ 
firmed that God Almighty had obligated 
himself to save the most impious sinners 
when they die. And I ask, can any 
Universalian deny that this blasphemy is 
a just inference, or rather is a fair state- 
ment of their doctrine. -But to return to 
the subject. 

Our Saviour says, " he that believeth 
on the Son hath everlasting life, but h% 
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that believeth not the Son shall not see 
life, but the wrath of God abideth on 
him," &c. The Scriptures are full of 
examples of opposln/a; contrarieties. In 
the above passage eternal life is opposed 
to eternal death ; and as faith is tha 
means by which we are assured of life, 
unbelief is the cause that leads us to eter- 
nal death. ^' He that believeth not on 
the Sou shall not see life." There is no 
limitation expressed here ; they shaH 
NEVER see life^ i. e, spiritual and eter- 
nal life. There is no intimation in the 
text that they shall be damned for a 
while, and then they shall believe and 
see life: and unfortunately for the Uni- 
versalian system, there is no other f«dr 
sage that expresses such a principle. But 
if the Universalian thinks he can prove 
his doctrme of a limited punishment, he 
will have the important honour of prov- 
ing that the Son of God spake an untruth 
when he said, " he that believeth not 
shall not see life," much less shall he en- 
ter into and enjoy it. A suljject of so 
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inch interest, as that the punishment of 
le wicked shall be only for a limited 
me, ought to be supported by plaiii 
(id positive evidence. Let them show 
5 where it is written in God's word, 
lat the punishment of the damned shall 
>me toan end, or that it shall not en« 
lire always. I say, let them show us 
fie text. We have ti>a much interest in 
lis subject to risk our faith on any man?s 
^$e dixit. Our Saviour's preaching to 
le spirits in prison is no proof. Does it 
ly they were brought to belieye in 
ihrist ? how do we know but they were 
I stubborn and as unbelieving there as 
ley were when on earth ? and does it 
ly positively that Christ went and 
reached to the prisoners in heB? no 
ich thing is said. This kind of proof is 
)o foreign, and altogether illicit. We 
ginnot rest our faith on such proof as 
lis. And especially when we have the 
lost solemn declarations of Jehovah him- 
jlf in confirmation of the opposite doc- 
ine, we are constrained to yield our cre- 
it and firm belief to such testimony. 
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We ask agaio, let the Univeraalnns pfo- 
iace a'single testimony from the Scrip* 
tures, that says, " All men shall be saved 
absolutely and unconditioaally." But 
thereare nnany.very many passages which 
»y, that the wicked shall be punished 
with everlasting misery. The psaknist^ 
xlii.5. toys, "GodshaUHkewiseDESTROT 
the wicked for evert^' The original wocd 
for destroy is very emphatic; it sigoiSes 
to break to pieces, break down, destroy 
ntterly, as a house is destroyed when it 
is broken down, and all the materials 
scattered abroad. And this desteuctioa il 
to be for erer-»the ruioed soul is never 
lo be repaired, or restored to its ori^al 
State. When the wicked are thus de' 
strayed, it is very improbable that tbero 
will ever be a restoration of the damned. 
Read Mai. iv. 1. "Behold, the day shall 
come which shall bum as an oven; yea^ 
and all the proud, and all that do wick- 
tdly, Sic. The day it shall burn them 
up, that it shall leave them nettber root 
nor branch." 



' This figure is taken from a tree which 
has been rooted up out of the earth, and 
withers and dies, and is never after fit for 
any use but to be burned: it can never 
be resuscitated to tife^ or made to bear 
fruit. So shall the proud and wicked 
sinoer be rooted out of the vineyard of 
the Lord, and die, and eternally perish in 
a state of separation from God. He must 
remain for ever bereft of spiritual life, and 
be destitute of those fruits which charac- 
terize the trees of righteousness, or plants 
of God's right hand planting. By what 
srgtiment the Universaiians will prove 
that these proud sinners, which are de- 
stroyed Toot and branch, wijl ultimately 
be saved, I cannot perceive. There is no 
intimation in the Scriptures that those 
characters nill be finally redeemed from 
destruction. If such a thing were possi- 
ble, why is such a strong figure used to 
illustrate a mere temporary and partial 
destruction ? for we know, that when a 
tree is once rooted up out of th&ground, 
and both root and branch are destroyed, it 
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it impossable for it ever to revive and beat 
fruit again. 

Our Savioar wai^s us not to fearmeQ 
who can only kill the body ; "but(sayshe) 
fear him who is al^ to destroy both soul 
and bodyin bell lire." Matt. viii. 28. The 
Greek word here is GehenKa, and means 
■omething more than the grave, or a guil- 
ty OMscieaee; or otherwise why should 
we fear God more than we should death? 
M(N%orer, those who kill our bodies, do 
us the greatest service, if Universalism 
he true, and we admit biit a temporary 
pOBishmCTlt after death; for the sooner 
We die, the less suis we shall commit, and 
Consequently our term of punishment 
would be shorter in a future state ,- and, 
on the whole, we shall get the sooner to 
Heaven. But we fJQally cooclude, that 
we need not fear dther God or man ; for, 
according to the above principle, we can 
have no motive to fear God ; no, not the 
Worst of sinners, as adulterers, thieves, 
liars, murderers, Sec. since they know that 
their sins, however numeroiis or eow- 
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mous, will 7101 estclude tbem frmn Qo^ 
favour, nor from future happiness. 

Again; our Saviour says, "the king- 
dom of God is liken^ed to a certain king^ 
that would take an account of his ser^ 
▼antS) &c. and one was brought unto hiid 
which owed him ten thousand talents," 
Slc. Having nothing to pajr, his lord com"* 
inanded him to be sold, and payment to 
he made. The servant said, Have pa*- 
itience with me, and I will pay thee all this 
,debt, &c. His Lord loosed htm, and for*- 
gave him all the debt But this same 
sen^ant refused to forgive his fellow-ser- 
vantl the debt was retracted ; he W3^ 
cskst into utter darkness^ until he should 
pay tfae utmost farthing. " So," (sayB 
ourSa^iour^ speaking to his disciples) 
"shall ray heavenly Father do unto every- 
one of you that forgiVeth not his brother 
his trespasses from his heai*t." If the 
Universalian will find out anyway for a 
man to discharge the debt which he has 
contracted to divine justice, especially 
wheirhe is shot up in hell, then, and not 
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dll then, can he prove a universal salva^ 
tion. 

The sufferings of the damned do satisfy 
the claims of divine justice, or thfey do 
not. If the former, (i. e.) if the sinner's 
sufferings do satisfy the claims of justice, 
then he is not indebted in the least to the 
merits of Christ, or grace of God ; for it 
can be no grace to discharge a debtor 
when he has paid his debts. But if the 
sufferings of a sinner in hell do not 
expiate his sins, he must, after all, be re- 
deemed from hell by the blood of Christ* 
What purpose is then answered by all his 
sufferings? Why must he suffer in the 
least ? If, eventually, he must be indebt- 
ed to grace for his salvation, no object is 
gained by his suffering in hell. And would 
it not be a species of injustice to require 
the wicked to suffer, though temporarily, 
when, at the same time, their sufferings 
make no satisfaction to the claims of jus- 
tice against them? How, then, is he to 
pay the utmost farthing? Forasmuch, 
then, as the sinner cannot discharge hi& 



im debt, let the Universalian ptmb, bjr 
le single explicit declaration from Scrip- 
re, that t^ merits of the Saviour^s 
^ath will be extended to the damned iii 
)U, or let him acknowledge that there is 
) way for the insolvent debtor ever to 
ftne out of prison. Our Lord says of 
idas, ^^ It would have been better if that 
an had never been bom.'' This cannot 
) true, if Judas must be saved at last ; 
r the eternal felicity of the saints will 
ore than compensate for the sufferingi 
' any finite period ; and of consequence 
s beingvOn'the whole, must have been 
tilessing. 

Hcb. X. 25, 26* " For if we sin wil- 
Uy, after we have received the know* 
ige of the truth, there lemaiheth no 
ore sacrifice for sin, but a certain fear* 
I looking for of judgment and fiery in^ x 
gnation, which shall devour the adver-^ 
ries." Is it possible for words to be 
ore explicit, or more pointed to the sub^ 
tt of a future and ever-enduring pun- 
hmeat, than the above? I cannot co«^ 
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eeif^y what subtlety in argument the 
Universalian can evade the force of evi- 
dence contained in these jjvords against 
his doctrine. If the words of Scripture 
are all spoken with reference to some 
specitic object, is it possible, consistenily 
with such a concession, to reconcile iheia 
with the doctrine of universal salvalioD? 
The text sjieaks of a sin which can nevet 
be expiated : no sacrifice can atone for iL 
The merits of Jesus Christ can never be 
extended to those sins which are commit- 
ted wilfully after we have received the 
knowledge of the truth. . 

If all men must ultimately be saved, 
the sacrifice of Chrbt must extend to 
every species of sins, (or the sinner must 
. find out some other way of being saved 
then by Christ) and consequently, the 
above passage must contain an untruth. 
Notice—" For sach as sin wilfully after, 
&c. there remaineth no more sacrifice for 
wn," (for such sins.) Secondly, God has 
revealed no other way of salvation, but 
1^ the sacrifice of Jesus Christ Thkdl/, 
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We have no assurance that God will paf^ 
loa one sin but on the merits of Christ. 
it follows, fourthly. If there be any sin 
A^hich the sacrificie of Christ ba» never 
itoned for, theire can be no forgiveness 
R)r such a sin, either in this wc»rld or in 
the world to come. For however dis- 
:ant the final redeuiption of the damned 
nay Im, if the event is certain, then the 
benefits of that sacrifice made by Clirisl 
nust be extended to* such cases; oonse- 
)uently there rejnajneth a sacrifice for 
Bot only those sins which are committed 
ifter we receive the knowledge of the 
[ruth, but for all other sins and blasphe* 
fiaies, not even excepting the sin against 
the Holy Ghost. If then the atonement 
3f Christ is to be extended to the sins of 
the damned, especially to damned apos- 
tates, and to such as have or may com- 
mit the i^in. against the Holy Ghost, in 
direct opposition to the testimony of 
Christ and his apostles, it remains obliga- 
tory on the Umversalians to prove the 
proposition by plain and direct testimo- 
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By from Scripture, or by coaseeutiTe ini 
fair deductions from the general tenor of 
Holy Writ. And when they have proved 
the point, wiU they please to inform us 
what could have boea the design of the 
Holy Ghost in excepting certain sins from 
being pardon^Ue, with those terrible da-» 
BunciatioQs against certain clashes of sm^ 
ners: and finally, let them reconcile thai 
iolemn asseveration of our Saviour with 
their principle — " They shall never bef 
forgiven, either in tbk world or in tbatf 
which is to come." 

Another passage, similar to that abovt 
quoted, is in Heb. vL 6, 6. ^' After tb^ 
have been enlightened, &c« th^y fall away^ 
to renew them again to repentance is im^ 
pps^ble,^' says the apostle. They Imw 
become incurable; their case is desp&- 
rate. If they cannot be renewed again 
to repentance, they cannot be forgiven; 
they must be damned without remedy, 
unless they can be saved as impemt^it 
sinners, which is too absurd to be admit- 
ted i^ any candid pcfrira^ 
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To sare kiipelikeiit i^iters^ as stti^^ 
'vrould be to take them to heayen while 
they are in open hostility to the laws^ of 
God) aiMl possessed of a nature utterly 
aversed to all that is good and heave»'* 
like. We «mst not conceive that we can 
be happy in heayen without a moral fit^^ 
ness in our natures. The happijiess of 
the glorified does pot so much depend on 
any local circumstances, as on the dispo- 
sitions they are possessed of. There must 
be m us an aptitude or a nature suited to 
flie place, society^ and employment of 
heaven, or it is in vain for us to took for 
happiness in a place not congenial to our 
nature, or in a society whose natures, 
principles, and pursuits are different from 
our own ; and especially to be em- 
ployed in a W45rk that we have never ac- 
customed ourselves to, and have no reKsfe 
for: it is hardly to be expected, that 
the punitive pains of hell will produce 
that change in us, after we have with- 
stood all the calls of God, resisted all 
his strivings, and beieiQ deaf to att' his in- 
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vkatioBs, commands, promises, and thr^t-" 
eniqgs, and they have failed of producing 
their designed effect. 

We will suppose that a blaspheming 
atheist^ such as Hobbesj Bolingbroke, 
Voltaire, Paine, &c. were taken to hea- 
ven, with the same dispositions that they 
were possessed of while living, could they 
be happy in the pr^ence of that Saviour 
whom they blasphemed, denied > ridicul* 
ed, &c. ? would their dispositions and ha^ 
bits be suited to the istate and employ^ 
ment of the blessed ? I think not. 

Agreeably to the Platonic doctrines, 
(which have been adopted by many of the 
most eminent Philologists) " Whatever 
moral habits the soul acquires or con- 
tracts, while it remains in the body, the 
same habits and dispositions will remain 
attached to the soul when it becomes se- 
parated from the body." Jf the Spirit of 
God's grace possesses not efficacy enough 
to change the tuner's heart, and subdue 
his vicious habits, I cannot believe that 
pains of bell wifl eVer produce that 
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radical change in our disqiKffiition which is 
requisite to eiijoy God, and cause us to 
delight in his ways. What can a sinner 
merit by his sufferings in hell ? Are not 
his su^rings the effects of his sins^ as 
well as a punishment? What virtue is 
there in enduring pain, when that pain 
is caused by, our own infliction ? Do we 
^ver see that the effects resulting from any 
vice operate as a corrective to that vice in 
this world ? If not, how can we believe 
that the sufferings of the damned will 
correct their «vil habits, or cure them of 
their vices ? Or are their sufferings meant 
a3 a commutatioii to divine justice ? If 
justice receives its claims, in whole or in 
part, by such sufferings, then they pay 
their own debts : their salvation is not of 
£face« It can be no grace to let us out of 
prison when we have discharged our own 
debt. They never can join in the song 
of the blessed-^Glory to the Lamb, who 
hath loved us, and washed us from our 
sins in his own blood. But if, after all 
his sufferings, his skifi ?ire to be forgiveti, 
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where is the xxia&ty of hi^ sufferiog in bell 
at all? But siimers saved ia this way 
must be saved as passively as. macJiines. 
How will the Jttdge say to such, " Well 
done, good and faithful servantis?" What 
have they done that. is praiseworthy? 
Faithful servants! in what have they 
been faithful? In sufTering the pains of 
hell ? These must have been involuntary^ 
the character of faithful does not, in. any 
sense, belong to such. Do they serve 
God by their sufferings in hell ? Is God 
served by the blasphemies, groans, and 
gnawing the tongue with psun? The 
damned in hell Tender no service to God. 
The Saviour, then, can never give them 
the appellation of good and faithful ser- 
vants. 

A man for Wscrimes suffers ten yea« 
in prison^ aiid then being liberated, merits 
no reward : he is at least no better than 
he was before his crime was committed. 
The case must be the same with the 
damned ; he suffers judicially, justice 
demands it, and when he suffers no more 
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than justice daims of him, it is imposiH- 
bie that he should afterwards be reward- 
ed with eternal glory ; for his sufferings 
are either tb satisfy the claims that justice 
makes against him, or to merit a reward ; 
if for the fonner, then no reward can be 
due to him ; but if the latter is the oliject 
of his sufferings, then his salvation is a 
debt, which he claims as due to his suf- 
ferings. But if he justly deserves to be 
damned, it matters not how Idng he re- 
mains in bell, provided his sins have de- 
served it ; when he comes out he is the 
same unholy being as before he suffered, 
for we cannot conceive how the damned 
can acquire those moral virtues which aire 
necessary to Ifit him for Heaven ; he cer*- 
tainly cannot acquire them from practice. 
How is the covetous sinner to acqiiire 
the virtue of benevolence ? How are the 
lascivious to becotne virtuous? Every 
person must i^ee that the damned have no 
opportunity (even if they had a disposi- 
tion) to acquire any of the positive or ac- 
tive virtues: if they possess any, they 
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must be merely of a passii'e mttute ; a»d 
will any one say that they ought to be re-* 
warded for what God works in them by 
an irresistible influence of hb Holy Spi^ 
rit. To make this subject plains; sup^ 
pose that the. covetous sinnet^ is made to 
feel charitable ; he ^ives no charity, he 
never exercises that virtue ; and if the 
pains of hell produce that disposition or 
change^ it is no virtue in him, for he. 
would not suffer if lie could help it : he 
is as passive as a piece of iron that is ig- 
nited with beat. 

' But if God works those morally good 
qualities in the soul ofvtbe sinner while in 
hell, without his concurrence, 6r practi? 
sing any moral good himself, then hissuf*- 
ferings answer no purpose ; for after all 
his sufferings God must operate on him 
as he would operate on a stone, and in^ 
fuse into him those morally good quali- 
ties .which are necessary to fit him for 
heaven ; and all this the Lord might have 
done as well before as after his suffer* 
ings in hell. Yet he is tp be cewarded. 
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tsfut for what ; what has be done ? WiH 
the UniversaKan say that the sufleriiigs 
of the damned are meritorious, or are 
their sufierings moral virtues ? yet they 
mu$t be rewarded ; but is it for feeding 
the hungry &e. ? Noi Is it for confessing 
Christ before men ? No: for they denied 
him before men, and blasphemed his 
name. But are th^y to be saved because 
,tbey repented of their ^ins, denied them- 
selves and obeyed the commandments of 
Crod? Nay; they gloried in their sins 
during their day of visitation, and denied 
the Lord that bought them. Finally, it 
comes to this; that those who are saved 
out of hell are saved without possessing 
any of the morally good q[ualities ; for 
prisoners shut up in hell can have no op- 
portunity or means of acquiring those 
moral .habits and virtues ; for moral vir- 
tues cannot exist but in free moral 
agents, and no one I think will say that 
the damned are free moral agents; the 
moral turpitude of their natures becomes 
permanently fixed and confirmed, without 
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a possibility of a change. In that state 
I doubt whether it will be possible^ for th^. 
sinner to choose moral good ; their mor- 
alturpitnde will be so rooted and invet- 
erate, that there will be a kind of moral 
necessity for their continuing in the same 
state eternally. 

The parable of the rich man and Laz- 
arus, which was related by our Saviour, is 
in point, and proves beyond all contro- 
versy the doctrine of a future and eternal 
punishment. The rich man lifted up his 
eyes in hell, being in torment, and saw 
Abraham afar off, and Lazirus in his bo- 
som ; he offers a petition to Abraham : 
but does he petition to be delivered* from 
his punishment? Not at all; he barely 
requests a drop of water to cool his 
tongue, yet even this small favour was 
denied him: could he after this denial 
expect any greater favour? The sub^ 
terfuge which the Universalians resort 
to, to evade the force of evidence con- 
tained in this history against them is not 
worthy a refutation. 
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Rev. xiv. 11. " And they that worship 
e beast shall be tormented day and 
ght forever and ever." Again, "the 
noke of their torment ascendeth up for 
er and ever,'' (i. e*) throughout all the 
;es of eternity. The Greek words here 
iswers exactly to the Hebrew words 
HOLEM GNOD ;} uo words are capable 
expressing endless duration more fully 
an these wordido. The apostle is ev- 
sntly speaking of the state of the wick- 
after tbt^ general jac^ment 
If the Universalian can inform us 
Siere it is written that any change will 
replace in the states of either the rigK- 
)us or wicked after the general judg- 
mt has taken place, I promise to em- 
ace their system* John says, "Death 
d hell shall give up their dead whicb 
3 in them." Death holds dominion over 
3 bodies of men until the resurrection ; 
m death is to be destroyed; he yields 
( dominion over the body : hell [had^ss] 
livers up the souls of the wicked^ The 
•or of the Universalists lie in not no^ 



ticing the difference between the words 
hell and the lake of fire and brimstofie: 
the Greek term [hades] and the Hebrew 
word [shaol] are of precisely the same 
import; they signify sometime? the grave, 
sometimes the receptacle of the dead, 
both of the rigbtpous and wicked ; but 
more definitely, the place where the spi- 
rits of the wicked go after deaths where 
they are reserved like priscmers in custo- 
dy, until the judgment of the great day, 
when death yields his dominion over the 
body> and hell gives up the soul ; they are 
then united, and are formally judged ; then 
all that are not found written in the book 
of life, shall be cast into the lake of fii^e 
and brimstone. The. above definitions 
and distinctions are not. fanciful, but ale 
supported by the most irrefragable evi- 
dence : for all those Gbristians who be^ 
lieve in a general resurrection, must ad- 
mit that the souls neither of the righteous 
nor the wicked, are rewarded or punish- 
ed, until the end of the world. (See Jo- 
SQphus^s Epistle to the Greeks, and- Lord 
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;'s Annotations on the Apostle'is 
5d.) For w,ere they judged immedi'- 
J after death, it would supercede the 
issity of a general judgment That 
B will be a general judgment, is prov- 
)y many plain and positive texts of 
pture ; as also by the concurrent tes^ 
ny of wise and good men in all ages 
le world. *' I saw (says Daniel) many 
slept in the dust arose, some to ever- 
ng life, and some to everlasting shamd 
contempt." Again, " When the Son of . 

shall come in his glory, and all his 
angels with him, then shall he gather 
re him all nations — He shall gather 
wheat into his garner, but the chaff 
hall burn with unquenchable fire- 
in shall all nations be gathered before 
, and he shall separate the righteous 
1 the wicked, as a shepherd divtdeth 
sheep from his goats, &c. — He shall 
to them on his left hand. Depart, ye 
led, into eternal (aioman) fire." " I 

(says John) a great white throne, 

him that sat sat upon it, from before 

)se face the heavens (the solar &yatfini\ 



1 
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and the earth fled away, &c. a&d I saw 
the dead> sdnall and great, stand before 
God, fcc. and the dead were judged out 
of those things which wei« written in the 
books, according to their Works, &c. aiid 
all that were not found written' in the 
hook of life, were cast into the lake of 
fire and brimstone, where is the beast 
and false prophet." When will they get 
out? LettheUniversaliananstver. These 
are events which will take place at the 
end of the world ; in the general judg- 
ment, when death and hell are destroyed, 
and the eternal destiny of men is irre- 
versibly fixed. The beast and false pro- 
phet are in the lake pf fire, which^s call- 
ed the second deatb. By the first death 
the soul and body are separated; in the 
second deaths soul and body are eternally 
separated irom God, and consigned to 
the lake of fire and brimstone ; whiclt 
place is essentially different from hell; the 
spirit alone goes to hell; soul and body 
will be cast into the lake of fire and brim* 
stone^ and that too after the general judg- 
ment 
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Now. let ■ the Unirersalians prore that 
l^ere is any redemption from this lake of 
fire after the judgment-day. Will they 
say, that no one goes to this place after 
that day ? If so, they must deny the Scrip- 
tures, which are explicit oil this subject. 
Neither are the righjteous formally re- 
warded, nor the wicked formally pun- 
ished, until the resurrection and general 
judgment; for it would be absurd to sup- 
pose, that the Lord would reward the 
one or punish the other, before they are 
formally judged. But at the end of thd^ 
World, Christ will deliver up the media- 
torial kingdom^ and assume the character 
of Judge of the world. Then shall he 
come in his Father'sglory, and before him 
shall be gathered alt nations, and he shall 
render to -every man according to his 
works. There will be no medium of re- 
conciliation with God when Christ sh^U 
have resigned his naediatorial office ; there 
will be no priest to make intercession for 
sinners ; none to make atonement for sin* 

We have no assurance that a day of 

K 
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grace will ever be afforded them after the 
judgment-day. Neither has God any 
where told us that any means, opportuni- 
ty/ or possibility of effecting a change in 
our moral character 9 will take place aft^ 
this life. 

If^ therefore, the sinner is saved after 
the general judgment, it must be effected 
(for any thing we know to ^he contrary) 
without a Saviour, without an atonmg 
priest, or mediator, and without the pos- 
sibility of his practising any active virtue, 
either moral or civil ; he is as passive as a 
stone ; and as much glory would redound 
to God, (for any thing we can perceive^) 
to save a cart, or any machine, as to save 
a sinner. 

But where is it explicitly written^ that 
the damned will ever be redeemed out of 
hell, either before or after the judgment ? 
This doctrine involves consequences too 
serious and important to us, to he rested 
on abstract deductions and nice disquisi- 
trons; spun out of our prejudices or pre- 
possessions. Let us have something plain 
^/?(/ pointed, such as "Tkus saith the 
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Lord," ^^ Thus saith an inspired prophet» 
apostle," &c. then we shall feel ourselves 
ss^k in yielding our credence to the doc* 
trine. Bu( until such evidence is afford* 
ed, we think it much siafer, (if not so con- 
genial with our carnal natures and wicked 
habits) to believe the numerous testimo- 
nies contained in the Scriptures, in sup<' 
port of the doctrine of future and endless 
punishmcoit of incorrigible sinners. It is 
certainly very mysterious to roe, to be- 
hold rational beings yield their assent to 
p^rincjples which are merely hypothetical jl 
and at the same time reject, with the ut- 
most assurance, doctrines bottomed on 
the immutable principles of- truth, and 
supported by evidence as clear as meri- 
dian light. 

We lay down the following as funda- 
mental principles in theology : First, God 
is the moral Governor of the universe. 
Secondly, Man is his object ; stnd as a 
subject of moral law* he^is a free agent, 
and responsible to the laws of God for his 
acuon& Universalism, as I conceive, is 
irreconcileable with either of the above 
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principles; which I have endeavoured to 
prove in the preceding pages. We are 
^very where taught in the Holy Scrip- 
tures, that man is a probationer in this 
world only : all the commands of God re- 
gar4 him as such : they are only suited 
to his present state: the future state is 
that of reward or punishment. If God 
can and will extend mercy to the wick- 
ed after death, it is known to himself 
alone : he has never revealed the thing 
to us. *' The wicked shall be turned 
into hell, with ail the nations that forget 
(jod." I shell the place for a sinner to re- 
pent? and is it probable that they will 
possess the disposition necessary to re- 
pent? We know that godly sorrow is 
produced in the sinner's heart by the Holy 
Spirit. Where is the promise that the 
aid of the Holy Spirit will be afforded to 
the sinner in hell ? and how will they 
approach God without a mediator, with- 
out a throne of grace ? Let us answer 
these questions, before we venture too far 
on this dangerous ground. The Lord 
^j^s, '* The wicked shaW b^ turned into 
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ticU ;" btit does he any where say, they 
^ball be brought out again, after they have 
suffered ten thousand, or one thousand 
years? Our Saviour, speaking of a cerr 
tain character, says, " The last state of 
that man is worse than the first:" in his 
first state he was possessed of an unclean 
spirit ; his last state is still worse : there 
can be no state beyond the last ; but if 
he is finally saved, most certainly his last 
state is much better than his first. 

1 think there is not a single passage in 
the Bible, which, by a fair and candiil' 
construction, in connexion with the con- 
text, will go to prove the doctrine that is 
opposed in these sheets. We are to he- 
ware of the craft and sophistry of men. 
A man of talents, with a tolerable edu- 
cation, may raise difficulties, and partially 
hide the truth from our eyes, and say 
many plausible things in support of error: 
almost any subject in the hands of an in- 
genious man, may be made to assume the 
form and aspect of truth ; and by such 
means many unwary persons, who aie 
s 2 
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not willing to think and examine for thein« 
selves, are deceived to their eternal ruin. 
We are aware, that the doctrme of a 
. Universal Salvation is very pleasing to 
our carnal, corrupt nature, and hence the 
danger of our imbibing the principle is 
much the greater. If wicked men can 
be made to believe that there is no future 
punishment, and that their salvation is in- 
fallibly certain, they will have no motive 
sufiiciently powerful to induce them to 
oppose the corrupt propensities of their 
nature, or forsake those habits and vices 
whidh both inclination and interest urge 
them to. What an effectual door does it 
open to every species of crime ! It removes 
every restraint which the law of God has 
imposed on us ; or rather, it nuUfiies every 
command of God ; or, which 19 tanta- 
mount, it destroys their sanctity, their pe- 
nalties; and what are laws without penat 
ties? mere rules of life. We may descant 
on the love and benevolence of God ; but 
what effects can we expect will be pro- 
duced on men, who are devoid of bene-? 
voJeace, and of every \\it\3^u^^^\i\\mesiti 
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imd who see no beauty nor loveliness in 
moral virtue ; but whose nature and hai» 
bits are utterly opposed to every moral 
excellence? 

Young people, beware of the dreadful 
precipice before you. When subtle men 
ar^ exhibiting to your eyes a landscape 
of the heavenly Canaan, and portraying 
the rivers, springs, groves, and all the 
beauties of the upper world ; beware, I 
say, that you da not tumble into the ter- 
rible abyss of wo and misery beneath your 
feet It is by means of such representa^ 
tions that, many souls are decoyed into 
error. These blandishments dazzle the 
eyes, bewilder the sense, and, in the in- 
terim, the subtle serpent of error winds 
his way into our minds, and takes firm 
possession, before we are aware of his 
approaches. Let me counsel you to look 
before you leap : examine candidly be^ 
fore you believe : do not let your feeling 
and fancy carry a way your reason or judg- 
ment. And before: 3^ give your con- 
sent to the Universaliail doctrine, answer 
(he followiog inquirieral^Is God tlie ^<^t^ 
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Governor of the universe ? Has he given 
laws to his rational creatures ? Is man 
a free moral agent ? If he is, can God 
save him as a free moral agent, if he ne- 
cessitates him to act, either good orlbad ? 
If man is not a free moral agent, can he 
be a sulyect of moral law, or accounta* 
ble for his actions? Can we reconcile 
man's free moral agency with absolute 
and unconditional salvation ? Can un« 
conditional salvation be reconciled with 
the moral character of the Deity f Is it 
not absurd and contradictory to ray, that 
moral government is compatible with ne^ 
cessity ? And must we not admit that man 
is governed by necessity, when he can 
choose no alternative ; or if his destiny 
is fixed ? To say, that all men shall be 
saved, is it not tantamount to say, they 
are governed by necessary laws, and not 
by moral laws ? 

If Universal Salvation be incompatible 
with penal laws, could not the Deity as 
well secure our j|pKnt obedience with- 
out laws, as ourlttturfe faappiliess contrary 
io his Jaws ? Aisenjpii (al tte threatening^ 
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of God compatible with the doctrine of 
unirersal salvation ? Has God any where 
in Scripture promised salvation but to 
righttous characters ? And has he any 
where in hi3 word promised absolutely to 
make any man righteous? And if it be 
his will to save men in their sins, could 
he nqt as well have saved them froni 
committing idn at all ? And finally, do 
not the doctrines which are here contest- 
ed represent sin as a very harmless thing? 
for we see many of the most profligate 
wretches, who, though rolling in luxury 
and sensual pleasure all their lives— ^are 
guilty of almost every crime, such as op^ 
pression, deception, lying, swearing, adul- 
tery, drunkenness, &c. have not sorrow, 
like oth^r men, neither have they aqy 
bands in their death : yet these same cha- 
racters go directly to heaven, and take 
their seats beside the meek, humble, pa-* 
tient, cross-bearing, suiTering servants of 
God ! the Lord Jesus shall pass the same 
encomiums on the former as on the latter 
individuals, viz, " Well done, good and 
faithful servant," Can you possibly 9er-% 
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suade yourselves to believe a* doctrifie 
fraut^ht with such absurd and impious 
consequences ? 

God requires us to use our reason, and 
the meaiis of information with which he 
has furnished us. We ought to study, 
examinei and collate the various parts of 
Scripture ; pray God to lead our minds 
into all truth; and he will assuredly af- 
ford us his light, and the guidance of his 
Spirit. 

May the good Lord enable us to make 
the necessary preparation for that world 
of glory which he has promised tp them, 
and them only, who love him, and desire 
his appearing. 
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Though there never was an era whett 
the believers in Divine Revelation were 
more simultaneous in their efforts to dif- 
fuse the light of truth through the world, 
than the present; and we contemplate 
with pleasure the rapid spread of the gps* 
pel, and its ameliorating and moralizing 
effects on the state of society geneirally, it 
is with exquisite pain and anxious solici- 
tude, that we behold the prevalence of 
open infidelity, and a predisposition in 
many to indulge in secret scepticism, aofd 
all the gratifications of sense. Even 
among the professors of the purest sys- 
tem of religion and morals that was ever 
communicated by God to his creatures, 
we perceive a general lukewarmness in 
their devotions, and too much conformity 
to the policy, customs and fashions of the 
world. 

Error, that bane of religion, under the 
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specious garb of truth, was never more 
assiduous than at the present day, to ap- 
pear as the offspring of science, and the 
handmaid of religion. This is truly an 
age of wonders. Extremes seem to meet; 
^nd what would once have been received 
as solecisms, are now regarded as com- 
mon occurrences. Forasmuch as we see 
a disposition in some, who make preten- 
sions to learning and religion, to cavil at 
certain marvellous events which are re- 
lated in^the holy Scriptures, and by their 
captious questions confound the ignorant 
but sincere Christian, and often cause him 
to doubt the divine origin of those Scrip- 
tures which are the foundation of all his 
hopes ; I thought it might be profitable to 
many inquirers after truth, to set before 
them some of the arguments by which the 
divinity of the Scriptures is supported; 
and that in so plain and easy a style as 
will suit the most ordinary capacity. 

We proceed then to the inquiry, "What 
are the evidences we have in support of a 
divine revelation ? and to prove that our 
Scriptures contain such a revelation." 
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Bef(Nre we proceed on the proof of this 
subject. It may be necessary to premise, 

First. It is admitted on all hands, that 
it was possible for Deity to make a su* 
pematural revelation of his will to his 
creatures. Secondly^ It was perfectly 
compatible with the Divine perfections to 
make such a revelation. Thirdly^ The 
stale of mankind was such, especially af- 
ter the fall, as to require a revelation of 
the will of God. Faurthlyj There ap^ 
pears to have been a very general expec- 
tation among mankind that God would 
make such a revelation of his holy will 
to bis poor, erring creatures. Fifthly, 
The fictitious oracles among the heathen 
are a tacit proof, that mankind universal- 
ly expected that God would make revela- 
tions Qf his will to mortals. Sixthly, It 
is reasonable to conclude, that when the 
Almighty designed to make a revelation of 
his will to the children of men, he would 
afibrd them satisfactory evidence that the 
agents whom he commissioned to make 
known his truth, should be invested with' 
divine authority. Hetv$^^^ \i '^^ ^xss««^ 
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that those men who have communicated 
the will of God to us, were divinely in- 
spired, we prove that the truths which 
they delivered were of divine ori$;in, and 
of consequence, were a revelation from 
God. 

The fact then to be proved is, Were the 
writers of thp Scriptures divinely inspir- 
ed ? I believe they were. The evidences 
in support of this fact are of two kinds, 
viz. external and internal. The external 
are, 1st. The miracles of Moses, of the 
Prophets, of Jesus Christ, and of his 
Apostles. These were very generally 
wrought in the toost public manner; the 
.facts were tested both by friends and ene-' 
fiaies, with their eyes, ears, hands, &c. 
2dly. They were generally acknowledg- 
ed, at the time they were wrought, to 
have been effected by some supernatural 
agency : none who saw them ever denied 
the facts. 3dly. Contemporary writers 
have, in many instances, recorded the 
facts, though sometimes they have cor- 
rupted them with fables. 4thly. No con- 
^mpprary writer has e^et cxwtow^iWsA 
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0r denied the miracles said to have bee^ 
wroqght by the inspired writers ; which 
circumstance could scarcely have beeii 
possible, considering the nature of some 
of those miracles. 

Stbly. Many of the miracles were erf" 
such a character, and were wrought un«- 
der such circumstances, that there was n# 
possibility of illusion or imposture. 6thly» 
The miracles of the Scriptures were only 
wrought when it was absolutely necessary 
to prove the divinity of their mission. 
Or, 7thly. They were wrought for bene- 
ficial purposes ; and on no occasion di^ 
these inspired men work miracles merely 
to make an ostentatious display of their 
extraordinary powers, or to gratify any 
selfish purposes. We shall find, on ex- 
amination, that the fictitious miracles of 
Mahomet, the Heathens, and the Papists, 
have not a single characteristic of the 
Scripture miracles. 8thly. Monuments, 
festivals, and a great variety of observan- 
ces, were instituted at the time the mira- 
cles were said to have been wrought, as 
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commemorative of thoise evente; and 
of all these monuments, festivals, &c. not 
one was ever doubted, for a long succes- 
sion of ages, to have had its origin in 
some miraculous event recorded by the 
sacred historians. If we doubt the facts 
recorded by the writers of the holy Scrip- 
tures, we must discredit also the testimony 
of all ancient historians. 

To instance the origin of the Passover, 
which was instituted to commemorate 
one of the most singular and awful events 
that is recorded in history. " This night, 
(says Jehovah) I will pass over Egypt, 
and I will slay the firstborn of Egypt, both 
man and beast. — Thou shalt command 
the children of Israel to take a lamb, one 
to each family, and slay it, and they shall 
take the blood thereof, and sprinkle it on 
the posts of the door. — The same night 
the Lord passed over Egypt, and at mid- 
night he slew all the firstborn of Egsrpt, 
from the firstborn of the king on his throne 
down to the firstborn of him on the dung- 
hill. But he passed over the houses of 
(be children of Istael." Heww Moses 
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commanded them to keep the feast of the 
passover for ever, in remembrance of this 
awful event If this ev<^nt hafl never 
occurred, every one of those people, to 
whom he spoke, could have contradicted 
the account which he gave of the event; 
and is it possible that he could have im- 
posed an ordinance on that whole people, 
and caused them to beHeve that the ordi- 
nance was given them to commemorate 
an event which they must have known 
was fabulous ? 

The miraculous passage of the children 
of Israel through the Red Sea, was cele- 
brated by Moses and all the children of 
Israel in a song, which is said to have 
been composed on that occasion. Now, 
had that song been composed before or 
after it was said that event took place, 
every individual of thatcongregation could 
have contradicted th^ account given by 
Moses ; and so of all the other miracles 
of Moses. 

9th ly. Prophecies were delivered by 
various persons respecting evientsthe most 
remote and singular of any that have ever 



in 

flccurrdd, either in the neural, political, 
or moral world. No human sagacity 
could have foreseen them, on account 
of their singular character. No politic 
cian or philosopher could have had any 
data, from which they could have drawn 
their conclusions. No general concate* 
nation of causes and events could have 
guided them in their predictions ; for ma- 
ny of their prophecies respected events 
contrary to their natural order, and can- 
not be accounted for on any other prin- 
ciple than the interposition, or miraculous 
interference of Jehovah; and no human 
being could, I presume, foretell what the 
Deity would do thousands of years after. 
Many of those predictions which were 
uttered three thou3and years ago, (and 
we have authentic proof that the Jew- 
ish Scriptures have existed for that 
length of time) we have seen fulfilled with 
all the circumstantial particularity of his- 
torical narration. , For instance ; the pro- 
phecies of Isaiah respecting the destruc- 
tion of Babylon, Nineveh,- and Tyre, 
whea those cities were m the zenith ef 
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their glory : the predictions of Moses, and 
other prophets, respecting the dispersioD 
of the children of Israel, and what should 
happen to them at the time of their dis- 
persion, and their being preserved distirict 
from al) other people; notwithstanding 
the means which have been used by va- 
rious legislators to incorporate them with 
their own people ; is no mean proof of 
the divinity of those predictions. 

lOthly. The most of the opposers of 
divine revelation have, at the hour of 
death, testified their convictions of the 
truth of the sacred Scriptures, though 
they had opposed them all their lives; 
and some of these sceptics have acknow- 
ledged, at that solemn hour, that thej 
could not die in peace, without doing 
them that justice : whereas, on the other 
ade, we have never known a believer in 
divine revelation renounce his faith in the 
■ hour of death, nor regret that he had been 
a believer. 

The internal evidences in support of 
the Scriptures being a revelation from 
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the divine historian has given of the cre- 
ation of the world; % The fall of 
man ; 3. The depravity of human na- 
ture ; and, 4. The universal deluge. The 
ECGOunts we have in the holy Scrip* 
tures of these events are, in some re- 
spects, corroborated by our owiji expe- 
rience, and by many marks and vestiges 
remaining at the present day ; for which 
we can assign no other causes thaa thos^ 
assigned by Moses and the prophets* 
whereas no other consistent or satisfacto* 
ry account has been given of the origiil 
of those things than that contained in the 
holy Scriptures; But, on the contrary, 
the most absurd and contradictory ac- 
counts have been given by theorist phikn 
sophers and moralists, who have inter-' 
spersed the most ridiculous fables, which 
neither agree with common seqse nor with 
jexisting facts* 

2. The transcendent beauty of the dic- 
tion of the Scriptures, and the inimitable 
descriptions which are given of the per- 
fections and moral beauty of the great 
first Cause, paitku\at\y V^ xn^m. 
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power, gdodness, and justice, are worthy 
the supreme Lord of the universe. How 
low, grovelling, and disgusting are th6 
gods of the heathens, when compared with 
the omnipotent, wise, and beneficent God 
of the Scriptures! 3. The connexion 
and harmony which ejcist in the writings 
of the inspired penmen, though they lived 
in different and distant ages, were of dif- 
ferent nations, countries, habits, talents,, 
and education, they all agree in the same 
principles, they inculcate the same moral 
duties, they all agree in their descriptions 
rfthe Divine Being; they maintain man's . 
free moral agency, and his consequent re- 
sponsibility to God for all their works ; thA 
depravity and sinfulness of human nature, 
and the means of recovery by our Lord 
Jesus Christ. 

4. Although it be conceded, that many 
of the inspired writers were illiterate and 
unlearned, yet while they were under the 
divine afflatus, they poured forth extem- 
poraneously torrents of overwhelming elo- 
quence, and constrained their astonished 
auditors to exclaim, From whence have 
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these men obtained these things ? whence 
these sublime descriptions, these figures, 
symbols, parables, &€.? how is it we hear 
them speak languages they never learnt ? 
6. The reproaches, sufferings, not even . 
excepting death, which most of these holy 
men voluntarily submitted to in support 
of those doctrines which they delivered, 
and thereby evincing their own conviction 
of their truth, proved that they were di- 
vinely commissioned. 6. The promise 
which Jesus Christ made to his apostles, 
that after his ascension to glory, he would 
send them the Comforter, the Spirit irf 
truth ; its various operations on their hearts^ 
and the diversity of effects which it was 
said shoyld be produced on the hearts of 
men, hkve been abundantly verified, 
as thousands and millions, of all nations, 
have and can testify. 7. The divine 
power which has in all ages attended the 
preaching of the word, aad the blessed 
effects which have been produced by it, 
in civilizing, moralizing, and ameliorat- 
ing the state of human society, when it 
is evident that no similar effects haFe re- 
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suited- from the promulgation of any other 
religion or principle in any age of the 
world. 8. The holy and happy lives, 
and triumphant dealhs of those who have 
been genuine believers indivine revelation* 
in all ages of the world. Although fana- 
ticism and delusion may have their vota- 
ries, and they may be inspired with a tem- 
porary ecstacy, it is the real believer alone 
thatcan wait with calm resignation forthe 
hour of his dissolution ; he alone can feel 
an assured triumph ; no doubts nor fears 
disturb the tranquility of his rnind ; he 
alone can smile at the prospect of death ; 
he knows in whom he has believed ; his 
hope is founded on' the promises of the 
gospel ; it answers his soul as a buoy in 
the swelling of Jordan ; he launches away 
not with fearful apprehension, or awful 
forebodings of annihilation, but with cer- 
tain steps he treads the vale of death ; 
the face of his Redeemer enlightens his 
path; the rod and staff of his God sup- 
port and comfort him : thus, blessed with 
the smiles and supports of his Saviour^ 
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he goe^ forth a fearless expectant of eter- 
nal happiness^ a candidate for immortal 
honours, and an heir of an incorruptible 
inheritance in the kingdom of God. 

To conclude. It may be profitable 
here to subjoin a short dissertation on the 
subject of Free Moral Agency ^ which I 
wrote some years ago. The question dis- 
cussed is, "What c<mstitutes a free mo- 
ral agent ?" The question may be divided 
into two, 1. What constitutes a free moral 
agent? 2. What constitutesa moral agent?- 

A free agent must possess the faculty 
to will freely any thing within the sphere 
of his knowledge ; he must possess an 
inherent principle of beginning and deter^ 
mining his motions, by his choice. Yet, 
though we concede that the actions of a 
free agent must be the result of a free vo- 
lition, nevertheless his power is very cir- 
cumscribed ; he cannot do every thing he 
may choose ; for, though his mind is free 
to will, his body labours under niany re- 
strictions and limitations. 

Moral Agency consists in the power to 
perceive moral truth, aud ^ caceahility.to 

V 
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perform moral actions. A moral agent 
roust necessarily be a free agent, in order 
to discharge the obligations of moral law ; 
otherwise he could. not be a subject of 
moral government. Hence moral actions 
are those which are performed willingly 
by a free moral agent. Moral virtue con- 
sists in the act^that is freely performed by 
a free moral agent in obedience to God's 
moral law. No action that is done from 
necessity can bear the character of moral 
good or moral evil. Hence if man is a 
subject of moral governments and under 
moral obligations to obey his Maker, he 
must be endowed with a capacity to com^* 
ply or not to comply with those obliga-^ 
tions. It is on this principle, that we 
suppose it right, on, the part of our Cre- 
ator to claim or enforce such obligations 
on his creatures. 

, When Adam sinned, and of conse- 
quence lost his disposition and ability to 
do morally good actions, his condition 
was that of a criminal condemned to die : 
he was not then iti a condition to dis-» 
charge the claims of the moral la^^as^^. 
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kad forfeited all claims to its protection ; 
justice demanded his life. But tbe Re- 
deemer, having satisfied this penalty of 
the lavV, so far as to exhonerate man 
from suffering it, and a gracious reprieve 
being granted him, he is, in virtue of 
Christ's merits, constituted again a free 
moral agent ; a probationary state is 
again afforded him, life and death are set 
before him, and he commences a can- 
didate for a glorious reward. Ample 
meai^s are provided for his restoration to 
the image of God, which he lost by his 
apostacy, and he is again restored to tbe 
relation of a subject of God's moral gov- 
ernment, though under a more lenient 
covenant, a covenant established on betr 
ter promises ; whereby he is, through the 
mighty power and energy of the Holy 
Spirit, made capable of complying with 
all the requisitions of the new covenant, 
which covenant is designated the cove- 
nant of grace, in contradistinction to the 
covenant of works, to signify that his 
f^storadoa is tbe effects of mighty grace,^ 
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and not by an e^sertion of any princi- 
ple inherent in man. 

Yet it would be absurd and impious to 
conclude, that Jehovah would subject his 
creatures to the obligation of doing any 
thing which he had not given them a ca- 
pacity to performv Where is the incon- 
sistency of supposing that God did afford 
to man after bis fall the pow^ of comply- 
ing with the requisitions of the moral 
law ; and was it possible to cx^nstitute 
him a responsible being, unless he waa 
first constituted a free moral agent. 

The ability with which Adam was en*' 
dowed in his original state, was as per- 
fectly gratuitous as the restoration of that 
power after the fall. He has the ability 
in both states, with this difference ; his 
original powers were inherent, his abili- 
ty after his fall is communicated by the 
agency of the Holy Spirit; and it is 
through the merits of Christ that the 
Spirit is given hiqi, and .by its influence 
be is constituted a free, moral, and res* 
ponsible agent. We may ke\ perfectly 
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assured that a competent ability is be- 
stowed on us to comply with all the re- 
quisitions of the new covenant ; and on 
this principle the resi)onsibility of man is 
founded, and on no other. First, it is 
admitted that the Creator has a right to 
demand our services. Secondly, all his 
claims must be founded in justice. Third- 
ly, but it can never be according to the 
principles of justice to demand of any 
one more than they have .ability to per- 
form, it follows. Fourthly, man must 
have been endowed with power to com- 
ply with the terms of the new covenant, 
or its requisitions must be unjust. 

But it must be granted that all the 
commands of our Creator are founded 
on righteous principles ; but no command 
is just or righteous, that cannot be com- 
plied with on the part of the subject ; for 
no creature can be responsible for more 
than ha$ been committed to him. Where 
power is wanting to refrain from an act, 
ther43 can be no culpability ; and where 
necessity governs an act, there can be no 
moral virtUQ ; for moral virtue consists 
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in the ^spontaneous and willing comply 
ance of the soul with some moral duty : 
and moral evil consists ix) a voluntary de- 
parture from some know,n moral duty. 
If we will attend to the exercises of bur 
own minds rather than to popular theo* 
ries, we shall find that we possess an in- 
herent energy or principle, by which we 
can originate thought and will in our* 
selyes ; as we by a physical power begin 
motion. This property belongs to all 
free agents ; it is their peculiar character- 
istic to direct their thoughts to any ob- 
ject, and to determine their wills, on any 
motives they please. Motives are not the 
cause of our choice, as the Calvinists af- 
firm, but they are the means of determin- 
ing our choice ; and by not observing 
this distinction, many persons are con- 
founded by the sophistry of necessitari- 
ans. To illustrate this subject, suppose 
a man wishes to raise a weight; he is 
unable to do it by applying his strength 
directly, and therefore has recourse to a 
tacle or handspike, by which means he 
raises the weight with ease : in the same 
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way the mind of man employs motives ; 
we are, for instance, to make choice be- 
tween two objects : the mind has the fa-^ 
culty of calling in few or many motives 
it can choose to deliberate, or it can 
choose to decide precipitately* It has a 
faculty ,to enhance or depreciate motives ; 
it can decide on a single motive, or it 
may call %o its aid many motives. An- 
ger, revenge, covetousness, and a variety 
of other considerations may be called in 
to aid the mind in its decisions. When- 
ever the mind decides on its object, that 
choice or decision of the mind we call 
willing; and prior to snch choice that 
will had no existence* The power to 
wilHs3.n original faculty of the soul, but 
willing is an effect perfectly under the 
control of the soul. The power to will 
and to do are from the. Lord our Creator i 
so is our power to see, to walk, to speak, 
&c. from the Lord. Although he does 
not determine the eye to one particular 
object, he does not control my tongue or- 
feet by an irresistible influence, but he 
Aas left these i)owers under the control of 
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the miad ; and if man may employ these 
facuhies in wicked pursuits, he must not 
blame his Creator. In like manner, that 
power by which man is constituted a 
moral and accountable agent, is from 
God. Not that God communicates any 
new powers to the soul supernaturally, 
but he removes certain disabiUties which 
man has brought on himself; and in this 
way restores us to the use of our moral 
powers. Man has eyes, bnt he sees not^ 
beciiuse sin has darkened his mind : 
while he remains in this state he cannot 
see, consequently he has no knowleds;^ 
of his state ; but when the true light 
shines into his mind his native darkness 
is dispersed ; by the aid of this light he 
can see. His natural disability being re- 
moved, this light gives the moral ability 
to see. It is given for the purpose of 
lighting him to Heaven ; but there is no 
necessity laid on him to follow this lighty 
any more than there is a necessity of our 
receiving the natural light. But if we 
prefer darkness to light, we may only ' 
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sihut mir cy^s against the light, and the 
' iool will again relapsa into darkness.— 
Had not this light (which is the grace of 
God that bringeth salvation) appeared 
unto him he could not have been a moral 
agent, neither could he haive been a sub- 
ject' of moral government. For it is on 
this principle that Christ fixes our ac- 
eouQtability ; ^^ This," says he, "is your 
condemnation, that light i^ come into the 
world, but men loved darkness rather than 
light, because their deeds were evil.* — 
Their rejecting the light when it came to 
them is the cause of their condemnatibn ; 
of consequence, their rejecting the light 
was voluntary : they might have received 
it, and followed its divine teachings, 
otherwise it could do them no good, and 
therefore they couM not be condemned 
for not using it But where much is 
given much is required ; and on the same 
priticiple, where no moral ability is giv- 
en, no moral duty can be required* 

According to the Hopkinsian doctrine, 

^e have a natural ability to do good. 

Nothing can be mox^ a\sswL\^\ i^\ \i\itf^ 
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power to do works, morally good, be nat- 
ural, then we have no need of superaat^ 
iiral assistance : but if they mean by ft 
natural ability something different from 
moral ability, they must suppose that 
man can perform moral acts with a nati^ 
ural ability ; then of course we do not 
want a moral ability. But what nonsense 
it is to say, that a man perform^ moral 
actions with a natural ability. Man hat 
the power, but he has no disposition, say 
thie|[ : Jesus Christ says, " Without me 
ye can do nothing:'' again the apostle 
says, " To will is present with me; but 
how to perform I find not." He had the 
disposition, it seem^, but he had not the 
power to do what he wished to do, (i. e.) 
he felt himself a sinner bound with 
chains ; he groans for liberty, ' and ob- 
tains divine aid. He saw the beauty of 
religion, and made his choice : he pleads 
with God ; he feels , his insufficiency 
to deliver himself, but he can groan-*- 
the Lord hears the groaning of the pris- 
oner, Christ delivers him from his bonds. , 
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He did alt that any sinner could do ; he 
confessed his sins, he asked for pardon, 
and waited for deliverance. In all those ^ 
acts he proved himself a free moral agent 
Happy would it be for us, if we would 
improve our ability as he did, and ask 
fbt mercy. 
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